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Edition
{Face A: Sanskrit Text> <A1 J/ © /| svasti /|
1. Arya

tribhir api gunair upeto nrnav vidhane sthitau tatha pralaye
A-guna Iti yah prasiddhas tasmai dhatre namas satatam- ©

2. Arya

A-ganita-vikrama-guruna pranamya-mana<{A2s suradhipena sada
[Al(p)[i] yas trivikrama Iti prathito loke namas tasmai ©

3. Arya

yas sthanur apy ati-taray ya; v?<th>epsitartha-prado gunair jagatam-
kalpa-drumam atanum adhah karoti tasmai $ivaya{A3> namah © || ©

4. Sardiilavikridita
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kirtyakhanditayataya karunaya yas stri-paratvan dadhac
capakarsanata$ ca yah pranihitan tibran kalankan kare

ya$ casac-carite paran-mukhataya $tiro rane bhirutam

svair dosan bhajate gu{A4>nais sa jayatad erlanga-nama nrpah ©

5. Sardilavikridita

Asin nirjita-bhiiri-bhii-dhara-gano bhii-pala-ctida-manih
prakhyato bhuvana-traye "pi mahata $auryyena simhopamah
yenorvi suciran dhrtamita-phala la{A5>ksmi$ ca no gatvari
sa §ri-kirti-valanvito yava-pati$ $ri§ana-tungahvayah ©

6. Vasantatilaka

tasyatma-jakalusa-manasa-vasa-ramya

harnsi yatha sugata-paksa-sadavavaddha

sa rajaharnsa-mudam eva vivarddhaya{A6>nti
$risanatunga-vijayeti raraja rajnl ©

7. Vasantatilaka

mandakinim iva tadatma-samar samrddhya

ksirarnavah prathita-§uddhi-gunantaratma

tafi cakarot pranayinin nayanabhinandi

$ri-loka-pala-nrpatir nara-natha-na{A7>gah ©

8. Sardiilavikridita

tasmat pradur abhut prabhava-vibhavo bhi-bhisanodbhitaye

bhutanam bhava-bhavanodyata-dhiyam bham bhavayan bhatibhih

Abhis$ capratima-prabhabhir abhayo bhasvan ivabhyudyata$

$atriinam ibha-kumbha-kumbha-<A8) dalane putrah prabhur bha-bhujam- ©

9. Arya

$ri-makuta-vansa-varddhana Iti pratito nynam anupamendrah
$risana-vansa-tapanas tatapa $a(t)r(d)n pratapena ©

10. Vasantatilaka

tasyadhipasya duhitatimanojiia-rupa

mirteva raA9 ja-gunato yava-raja-laksmih

dvipantare ’pi subhagena babhiva pitra

namna krta khalu guna-priya-dharmma-patni ©

11. Vasantatilaka
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Asid asav api vi$ista-viSuddha-janma

rajanvayad udayanah prathitat prajatah

tam $ri{A10)mativ vidhivad eva mahendra-dattav
vyaktahvayo nrpa-sutam upayacchate sma ©

12. Vasantatilaka

$resthah prajasu sakalasu kalabhiramo

ramo yatha dasarathat svagunair gariyan-
sambhavitonnata-gatir ma<{A11>hasa munindrair
erlanga-deva Iti divya-sutas tato 'bhit ©

13. Vasantatilaka

$ri-dharmma-varhsa Iti piirva-yavadhipena
sambandhina guna-gana-§ra(va)notsukena

Ahiiya sadaram asau sva-suta-vivihan

drak sarvatha{A12) prathita-kirttir abhiin mahatma ©

14. Mafijubhasini

Atha bhasmasad abhavad asu tat-puram
puru-hita-rastram iva - dya - v -

kalina khalena khalu kinkarair vina

sa narottamena sahito vanany agat ©

15. Sardilavikridita

$akendre $asa-lafichana<{A13>[bdhi]-vadane yate maha-vatsare
maghe masi sita-trayodasa-tithau vare $asiny utsukaih

Agatya pranatair janair dvija-varais s(a$va)sam abhyarthitas
$ri-loke$vara-niralanga-nrpatih (pa)<{A14>hity apatan ksitim' ©
16. Vasantatilaka

samrajya-diksitam iman nrpatin niSamya

$akty(a) jitari-nikaran nivaho riptinam:

Adyapi tad-bhuja-bhujanga-talasya sasvad

abhyasyatiha (capa)latvam abhita-pirvvam-<{A15)> ©

17. Sardiilavikridita

bhiiyarnso yava-bhi-bhujo bubhujire prthviv vipakse rthinas
samarthyan nrpa-janmano na bubhujus taj(ja) narendrasane
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kintu $ri-jalalanga-deva-nrpatir varn$yo ‘dhirajagranir
bhobhunkte sa bhu<{A16>[na]kti kevalam arin dvandvam bhraman bhiitale ©

18. Sardiilavikridita

bhi-bhrn-mastaka-digdha-pada-yugalas sirhhasane sarnsthito
mantralaucana-tat-parair ahar-ahas sambhasito mantribhih
bhasvadbhir lalananvi{A17>to nivi$ate viraih parito bhréarh
jyotis tasya parajaye vijayavac citriyate santatam: ©

— endsya / — air asya / — bhir yasya

19. Sardiilavikridita

putran mam ativatsalo ’pi sahasa tyaktva madiyah patis
svarga-stri-gamano{A18) v - v - - to h/py ajfia-vidheyas tava
khyatas tvam bhuvane dayalu-hrdaya(h stai)nya pravrttih katharh
ha rajan kva krpety arer vanitaya rajapy upalabhyate ©

20. Vasantatilaka

ka$ cin mumuksu-pa{A19> v - v v - v - -
- vaptaye dhana-malani mahan aratih
ka$ cit tri-vistapa-mukhan ny-varasya mantran

samprapya $isya Iva tena krtas sa Asit- ©
21. Sardilavikridita

tungasau bhuvana-traya{A20)sya maha - - -« - -~ SO

kirh bandhana cikirsaya ksa - - - 11 kirh tadyutesterasah

kin krida-rasa-lipsaya rabhasuya yasyo(ddha)tih kirttita

kirttih $uddhi-karindra{A21>da dhavala - - manyate "har-nisam ©

22. Vasantatilaka

Indro [na]resu [mati]-vak-caritesu [dhalrmmo
vasyesu (pasa)bhrd asau dhana-do rthi-sarthe
sarmhrtya hanta [nrpa]-r(a)d iti loka-palan
e{A22>ko bahum pra - - - v vriyate sma dhatra ©

23. Vasantatilaka

Asin (n)rp(o) - - puri-pralayarh sa - -
visnu-prabhava iti tasya suto mahatma

(tafi ca)ndra-bhiita-vadane $aka-ra{A23>ja-varsa
Ekadasi v daka - cu - phalgune (v)a(n) ©
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24. Vasantatilaka

Anyas ca kas cid adhamah parudabhidhanas
saksad dasanana Ivavyathayaj jaganti
——v-syavv—vv- {A24) narendro
(ra)matviramya-ca(ri)to nyavadhit tam asu ©

25. Prthvi

tata$ ca tad-anantaran nrpa-sutafi jigisu(r ga)tas
tad-alayam asesam eva sahasabhyadhaksin nrpah
punah punar athagni-bhti{A25) ta-vadane $akabde gate
(varo) nara-patis tadiya-nagarany adandahyata ©

26. Malini

Abhavad api bhuvi stri raksasivogra-viryya
vyapagata-bhayam asyas sarikatan gam ayasi<A26 )t
jala-nidhi-$ara-randhre $§3ka-samvatsare smin-
nrpatir abhinad e[tan tat-ksa]nan khyata-kirttih ©

27. Malini
jvalana Iva narendro lelihano dahat tan
diSam adhikam a(ja)yyan daksinan da{A27>ksinatvat-

dhanam atibahu labdhva tac ca datvatmabhrtye
dvijapatimunisanghe kirttim evaharat sah ©

28. Sardiilavikridita

manitvad atha $ailabhutalapane §akendravarse gate
bhadre{A28)> masi sitatrayodasatitho vare budhe pavane
udyuktair balibhir balair aganitair gatva diam pascimarn
rajanav vijayahvayarn samajayad raja jagatpujitah ©

29. Malini

[Altha mu(kha)<{A29>($a)rarandhre §akavarse stamakhye
suragurusitipakse kartike masi tasmin:
nijabalanigrhito vaisnuguptair upayais
sapadi vijayavarm(m)a parthivo dyam aga{A30>cchat ©

30. Malini
m(ukha)-$ara-vivarakhye $aka-rajasya varse
hata-§asi-guru-vare kartike paficadadyam-
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ripu-$irasi mahatma $ri-yava-dvipa-rajo
jayati nihita-pad<{A31)o0 ratna-sirnhasana-sthah ©

31. Vasantatilaka

purvvadi-dig-vijayinarh hata-sarvva-$atrum
ekata-patram avaner jalalanga-devam-

nanyan niriksitum alarh subhujopapidan

gadham parisvajati sa{A32>mprati raja-laksmih ©

32. Sardilavikridita

[nirjityatha riptin parakrama-dhanac chau[r]yyair upayair api]
[$aktyakhandita]ya khalu bratitaya va devataradhanaih

rantufi jata-maha-(kra/$ra)mas sa{A33) [kurute punyasramarhn §rimatah]
[par$ve piigavato girer nara-pati$ $ri-niralangahvayah] ©

33. Sragdhara

$rnvanto rajakiyasramam asamam iman nandanodyana-desyan
gaccha<{A34>[ntas santatan te py ahamahamikaya vismayalolanetr; a?<{ah>]
[malabhipriti-karas] stuti-mukharamukha mukhyam enan nrpanam
maninam manyamana manum iva mahasa{A35) mananiyav vruvanti ©

34. Sardiilavikridita

[sadhiinam pathi yatu paura-samitir dharmya gatir ma]ntrinam
bhiiyad bhita-hitesino muni-jana Itthan na me prarthana

yasmifi jivati rajii ra{A36[ksati bhuvan dharmena siddhyanti te]
[tasmac chri-jala]langa-deva-nr-patir dirgharh sa jivyad iti © // ©

{Face B: 0ld Javanese Text) <B1) /| © // svasti $aka-varsatita 963 kartika-masa, tithi
dadami $ukla-paksa, ha, va, $u, vara vayarh-vayar, cjal<{a>ra graha bayabyastha, Ut-
tarabhadrava{da>-naksatra, Ahirbudhna-devata, bajrayoga, gara(d)i-[ka]<{B2>rana,
barunya-mandala,

Irika divasany ajfia $§ri maharaja rakai halu $ri loke$vara dharmmavansa Airlanga-
nantavikramottungadeva, tinadah rakryan- mahamantri I hino $ri samaravijaya
{dha<{B3>ma} suparna(va)hana tguh uttungadeva, (Um)in(so)r- I rakryan- kanuruhan-
pu dharmmam{irtti (naro)ttama danasira (k)umo(nak)s(n) i(kana)m ri pucanan-, Irn
baraham, Irh bapuri, Imahnirh varggapi(rihe) [[8+]1<B4) [[32+]] susuken:, mapakna
pa(h)adaganani dharmma karsyan: §ri maharaja,

sambandha, A[n']<B5) hana Istaprarthana $ri maharaja ri kdlanirh pralaya rirh yavad-
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vipa, (D[rli[ka]m [$akalk[dla] 939 ri pra(hdra) haji vura(va)ri An- vijil safike lva
rany, Ekjal<{@>rnava rju!l<t>panikarh sayavadvipa rikarh ka{B6>la, Akveh sira vvarh
mahavisesa pjah, karuhun- An- samankana divasa §ri maharaja devata pjah lumah ri sarh
hyarh dharmma parhyanan i vvatan, rith cetra-masa, $aka-kala 939 sdarm vala<{B7>ka
$ri maharaja Irikarh kala, prasiddha na[m] blas' (tah)un- vayahnira, tapvan- dahat
krta-pari§ramanirer sarhgrama, makahet(u) rarainira, tapvan enak- banstni denira
ruma<{B8>gap- pasarikepany ayudhanira, kunarh ri saksat(n)niran- visnumdrt(t)i, ri-
naksanirh sarbvadevata, Inahaken tan ilva kavasa deni pariava($anirh) mahapralaya,
manantiri himbarhnirh vanagiri, ma{B9>kasambhasana sarn tapaa suddhacara, merirh
lavan hulunira san ek(a)ntapratipatti manahniran- (dasabha)ta-tanju!<t>pacaran
bhaktiprahva ri lblini paduka $ri maharaja, pu narottama,{B10) sathjiianira, sira-
dini h(u)l[u]n- §ri maharaja Atijsayern!<$ayen) drdabhakti, tumat tan sah I saparan-
$ri maharaja, milu valkaladhara pinakarovarh §ri maharaja makahara saha{B11)ra
sarh bhiksuka vanaprastha, tatan- vismy; d?<t>i §ri maharaja ri karadhanan- bhatara
rin ahoratra, nimittani mahabharanyasihnirh sarbvadevata I $ri maharaja, An sira
pi{B12>nratyayanith sarbvadevata (ka)lpapadapa Uma:bana bhuvana, kumaliliranarn
kulit kaki, makadrabyarh rajalaksmi, muvahakna sasvata(nirh) rat, munarjivaknarn
sarh hyarh sarvvadharmma<B13)> humaristakna hanitunirh bhuvana, marhkanab-
hamatanir sarbva(devata) I $ri maharja,

huvus ta $ri maharaja krtasarnskara, pratista rirnm sinhasana, mvarh An- kapadasthanirh
piturh $ri ma<{B14>haraja haji devata sarh lumah rin i§anabajra lkanarh halu
pinaka(ka)padasthan- §ri maharaja, matanyan: rakai halu $ri loke$vara dharmmavansa
Airla(hgd)nantavikram{B15ottungadeva samjfia kastvan: §ri maharaja, de mpunku
sogata mahe$vara mahabrahmana Irikarh $akakala 941 (ta)tan: pahi(han de) $ri
maharaja (luma)risake<{B16 >n- sabhamatanirn sarbvadevata I sira, kapva kakal(imban
ikarh) kriya vahyantara denira, tan- kasalimur i kadamlanirm pija, [3+] prayascitta
[6+] (ma)habha<{Bi7>ranim kasinhe($§va)ranira, marava($a)k(s)n- sakvehnik(arn
ka)la(rika) satumuvuh i [2+] hyarh, sap(i)nakahani(t)unirh yavadvipa, pra(bheda) [4+]
dru(ha) [6+]<B18>n inaranan- si ($uvuka)l, (man)tu (ha)j(i)nadgakn (irm) ka(t)ula
mvar si la(d)irh, nirava($)esa I [1+] (tta) s(ama) [2+] (n)ya de $ri maharaja, Auni-fiuni
haji thah [7+] sapuluh<B19> tahun- An- parn(di)ri, pinakarovarh mad(v)andva yud-
dhaca(kra) [10+] (vv)at pinja(han ith) vanuntur mvarh san ibu Irikarh $akakala 95(1)
[5+] lumampah<{B20) ta $ri maharaja dumon ikarh parad[ara]putra hyarh ma(n)nadg
(i v)uru tum(u)mgal (i) maddhyade$anirh vurahan, Atisayerh mahabalapa(rakrama)
sumorakan haji vernkar-{B21) sana ta ha(jy a)n- pahaRp=haRpan' mvarn haji vank(s)r,
kavnan ata 1ka (de) §ri maharaja I(rikarh $aka)kala 952 mvar tinuluy (hani)hanitu[n]i
[8+] tu{B22)>mingalaksn karajyanira (m)uvah akadatvan i Lca, tin(@)tnikarh desa
galuh m(v)arh desa barat:, A(n) tinkan- sinahasan irikarn $§akakala 9(5)[3] [d]e ($r1)



mahara{B23>ja, muvah hana ta putra [haji] van[ka]r ma(n)adg i vur(u rt)u p(j)ah Ata
1ka de $ri maharaja Irikarh $akakala 954 sahanani vargga la(rh)dirh rak,, mvarh hiRr-
hiRnan(), (Irh)<{B24) marnd(on,) lavan sahananikarh makira-(k)i(rapa)yamutra hyan
amana(hnya) [8+] d[e] $ri maharaja, haji vura(va)ri tuvi §ri maharaja Ata maka<{B25,pu-
rusa(ka)ra kahilarhnira, (U)sarn[fi-u]sarh §ri maharaja mvam rakryan- kanuruhan- pu
narottama, rakryan- kunifian pu niti, ri kala §ri maharaja hane magesrh ha{B26) [2+]
h()na(nyan-) §ri maharaja [sa](nika)ni hilarhnirh sahanani han(i)ihanitunirh yavad-
vipa, kunarh kramani kahilarh haji veriker- de $§ri maharaja, [mi]la kadatvani(ra) ri
ka<{B27)parn sira narh pratiniyata hinarohara de$anirariken- Asujimasa de §ri maharaja,
muvah Irikarh $akakala 95[7]7 [vvay a]ta, samarnkana (ta)ta sirar kapa<{B28>rajaya
ri kaparh de $ri maharaja, siramrih manusup amet- de$a durgga, matingal- tanaya
dara t[ka rirh rajadrabya rajavaha]na prakara, ri kahloma<{B29>nya Irikarm $akakala
959 vaRgg anusup haji ri kaparh mvarh balanira samasih ri sira, kavnarh ta sira ri
sa[rasa ratu] [1+] [vani pa] [1+] [panan‘], ha [3+] pinakata{B30)pakan- (t)andasnira de
$§ri maharaja Ar palingih modo(da) [ri sifthasa](na),

sampun- sarnksipta ta Ikar pralaya [ri yava](dvipa)[, mat]l[asan ika] sarhgrama, ta{B31)
n (hana) [san$a]yani manahnikarh rat- An- (p)paneb- makajparayanal<parayana
yasa pa{B32>tap[an irh] pucanan- Inusa[n-Ulsan' raghu, yanksn- mantras(t)avana-
maskara $ri maharaja ri bhatara sari-sari, mvarh parn[lingananikar] [rat-, karuhun san
an]a<{B33)>gataprabhu hlam i dlahanirh dlaha, ri kramani de $ri maharaja munarjivaken-
sadvatanirh [salya[vadv]i[pa,] [Apan' safi anadi prabhu sakvehnira sinivi rith]<B34>
yavadvipa, ka [3+] sa(dbhava) [12+] han denira, t(kd)mangih hay[unira] [kabeh rin anadi,
tatan- mankana §ri maharaja] [1+]<{B35) (s)ya(n)irh [26+] [nira mvarn] [abhimata] [$ri
maharaja mayva]<{B36) (th)a(n)i [vat]s[k] [7+] (manaran i) h(i)no(,) [1+] drbya haji ma
su 1 [2+] ni [20+] [nikarn]<B37)> [ya$a patapan] I pucanan:, manten- ta Ikarnh Imah ri
pucanan, I baraha[m, T bapuri] [26+]<{B38) ya [10+] sarh hyarh ya$a patapan i pucanan'
[[tan katamana denirh]] [vinava sarh mana [katrini,]] [pa]<{B39>[tikur, tavan, tiri]pr,
mvarh (sarh nayaka)pratyalya), pinhai vahuta rama, mvarh sakveh [sarh manilala drabya
haji m] [4+] [su]l<{B40>[khaduhkha,] [sakve]h lviranya [6+] [sahifiani Ima]h sarh hyarh
yasa pa[tapan i pucanan’] [8+]<B41) [...] [[sarh manilala] drabya haji vulu-vulu mvarh]
[...J<B42> [sin ata lviranya,] [lumsbu][ra] [2+] [sarh hyarh yada patapan] i pucanan:,
[yan' brahmana ksatriya vesya, sudra, candala, nayaka, partyaya,]<{B43) pinhai va[huta
rama] [14+] [umulah-u]laha kasdva[tantran- sarm hyarh dharmma patapan i pucanan
mvarh sahinanirh Imahni]<B44) [1+] nanira [I hino] [6+] [sarh hyarh ya$a patapan-, jah
tasmat- kabvatkarmmaknanya, [bhukt]inira [paficalmaha]<{B45>pataka [...] [citralekha



Apparatus

<A1 nrnav vidhane « One expects nrnam vidhane. Of this idiosyncratic sandhi, of which
several more examples will follow below, we have seen one other instance in the Campa
inscription C. 167, st. IV (81.3). See also Kern’s remark (1917:87). ALSO BAN NAXONE
LAOS

{A2> [A](p)[i] © (A)pi K « In fact only a part of the p is actually visible, but the shape
of the lacuna certainly allows conjecturing Api. — <A2> yas sthanur < ya sthanur K.
— {A2) atitaray » Norm. atitaram. For this idiosyncratic sandhi see our note on nynav
vidhane in pada b of stanza I. — <A2) ya,;v?<thDepsitartha- & yathepsitartha- K « The
aksara in question quite clearly seems to be v and not th, but the two aksaras are very
similar and the latter was almost certainly intended, so we translate yathepsita-.

{A3) °taya < dhiya K » The reading included in Crawfurd 1816 seems to be kaya at this
place.

{A5) laksmi$ ca no gatvari < laksmin dadhau gatvari K » We initially read dorgatvari,
because something that resembles a repha/layar seems discernible above the ga, but we
are unable to come up with any justification for why the author would have invented a
unique expression ‘going from the arms’ or ‘going from arm to arm’ to mean ‘fickle’ It
is more likely that he used no, a metrically conditioned equivalent of the negation na
(cf Raghuvarsa 11.60: diso no babhiivur avalokanaksamah). For gatvari as an attribute of
$ri (meaning ‘riches’ in this case), see Kirdtdrjuniya 11.21: abhidrohena bhiitanam arjayan
gatvarih sriyah ‘The man who amasses transient wealth by injuring creatures... (tr.
Peterson). — <A5) sadavavaddha < sahabhavadya K. — {A5) mudam K  The reading
sudam in Kern 1917 is a misrepresentation of the original Devanagari edition.

{A7> -vibhavo < -vi(sa)do K. — (A7) -dhiyam bham bhavayan DamaisPucangan_o1 <
-dhiya ksmam bhavayan K. — <A7) Abhi§ DamaisPucangan_o1 < Sauris K.

(A8 $a(t)r(t)n < subhram K. — <A8) -rupa DamaisPucangan_o1 <> -riipa K ¢ It seems

impossible to read here the metrically required long vowel . See another case of ripa
spelt rupa in line 5 of face B.

{A9) raja- < bhava (?) K.

{A10) mahendradattav - Regarding the idiosyncratic sandhi, see our note on nrnav
vidhane in pada b of stanza I.

{A12) -rastram iva - dya - v - <& -rastram iva mudyutam cirarm (?) K; -rastram avasadya
tarn ciram- P » We have considered several possibilities to complete this line but none of
them seemed satisfactory, e.g. -m iva madyavadhitarn, ‘afflicted by intoxicating drinks’



(for another instance of writing v instead of b see stanza V. -valanvito, and stanza VI.
sadavavaddha), -m iva mandyasaditarn, ‘destroyed by indolence’, -mavasadya parthivah,
‘having ruined it, the king’, etc. Arjunavivaha 1.3 might possible be related to this
passage: (daitya Nivatakavaca) sumyithan indralaya ‘(the demon Nivatakavaca) was about
to destroy Indra’s abode’, — {A12) kalina khalena < talind - lena K; kalina jhalena P » See
Damais (1952: 90-91, n.1): “Nous dirons dans une étude consacrée a la stéle de Pucangan
pourquoi il nous est impossible de lire avec Purbatjaraka un jha”. Alas, Damais never
published this study. — {A12) vina P < vigjal<amy K. — <A12) narottamena sahito P <

narottamair upahito K.

{A13) $adalanchana[bdhi]vadane < tha - locanagnivadane K » The first syllable of line 13
is almost illegible in all sources available to us. For the middle chronogram word, the
choice to read bdhi (4 oceans, abdhi) instead of gni (3 fires,agni) is made on the ground
that the specified thirteenth tithi of the waxing fortnight of Magha fell on a Monday
(vare $asini) in 941 Saka, while in 931 it did not; moreover, in line 15 on face B, the same
episode is dated to 941. See on this verse and Damais’ reading of the chronogram n. 4
(p. 66) in Boechari’s article on the Mila-Malurun inscription = Boechari 2012: 430 n.4.

{A14) (pa)hity apatan < pahityutantan K « Other possibilities we have taken into con-
sideration include: pahity anantan / adantan / asantan ksitim, payat samantan ksitim, pahi
tvam asmatksitim, paty adya santan / dantan ksitim. None seemed satisfactory, — {A14)
samrajya- * the intended word is samrajya-. But it is imaginable that for our author,
samrdjya- was an acceptable form. — <A14) $a$vad < bibhyad K. — <A14) abhyasy-
attha DamaisPucangan_o1 < abhyasyativa K. — {A14) (capa)latvam K < mukhalatvam
DamaisPucangan_o1 « Other conceivable readings would be kusalatvam, mrdulatvam
and musalavam. If we read capalatvam, it might be an allusion to the term hastacapala,
found frequently in OJ inscriptions and sometimes in other textual sources. CHECK
Boechari. Panicapala is also found in dharmasastra texts, e.g. Manusm rti 4.177, where
it refers to “someone conducting himself in a fickle manner with his hands” (cf. 0
livelle’s translation p. CHECK). Here in the inscription, however, the meaning of this
expression is probably more positive.

{A15) prthviv « Regarding the idiosyncratic sandhi, see our note on nynav vidhdne in
pada b of stanza I. — {A15) na DamaisPucangan_o1 < nu (?) K. — <A15) bubhujus &
bubhujas Kern 1917 DamaisPucangan_o1 * Damais writes an u above the a — {A15)
taj(ja) K <© ta - r DamaisPucangan_o1 ¢ This reading is proposed by K in the note
to his translation, where he observes that an appropriate reading would be tustin,
but that it cannot be adopted because no u is visible. It indeed seems hard to read a
tu; for the following aksara, something with j or st would be possible, but these are
not the only possibilities judging by what little remains identifiable of the aksara. —
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{A15) kintu DamaisPucangan_o1 < tiktam K. — {A15) dhirajagranir < - irajagranir
DamaisPucangan_o1; dhi(natha)granir K. — <A15) bhobhunkte < bho carikte / bhariktve
DamaisPucangan_o1; bho ange K.

<16 -digdha- < - kta- DamaisPucangan_o1; -(sa)kta K « Cf. K. 263 C, st. XV =K. 669 A,
st. VI, pada a: asid bhipalamaulisphuritamanisikharagadigdhanghrijasrir. For a slightly
different expression of the same idea in Old Javanese, see face B lines 29-30.

{A16) -laucana- < -locana- Kern 1917 DamaisPucangan_o1 * The word -locana- is surely
intended, but the stone shows lau instead of lo.

— {A18) -hrdaya(h stai)nya < -hrdayastenya Kern 1917 DamaisPucangan_o1 ¢ One of
the problems with our reading is that this inscription elsewhere prefers the sandhi
-s st-. — {A18) rajapy upalabhyate < rajampyupalanyate DamaisPucangan_o1; - - ~ ya
lapyate K » The possibility of reading as we do was proposed to Arlo Griffiths by the
late Abhijit Ghosh, when they discussed the stanza in January 2011. The Ul estampage
seems indeed to show these aksaras.

{A19) - vaptaye dhanamalani K < - - ptapo vanasamani DamaisPucangan_o1, — {A19>
tungasau < tungaho DamaisPucangan_o1; turnga K.

{A20) syamaha---v--v so * Maybe it is possible to read... jijia - so? — {A20) cikirsaya
ksa « Maybe it is possible to read ksi or kr? Or cikirsayarksi ...? — {A20) rabhasuya K
states in a note that the reading is unmistakable to him, but that what is expected is

rabhasaya.

{A21) $uddhikarindrada < suddhikari - da K. — <A21) [na]resu <& maresu K * The first
syllable of this word is completely illegible on the UI estampage . — {A21) [mati]vak- ¢
K states in a note that he guesses the stone has prthuvak. Our conjecture is based on
the assumption that we must have here an expression of the triple "thoughts, words
and deeds’. An alternative would be to conjecture [mata]. — {A21> [dha]Jrmmo < dhrsto
K. — {A21) (pasa)bhrd <& (bha)gakrd K. — {A21) hanta [nrpa]r(a)d & hanta - raraditi K «
Kern notes that the syllable after hanta clearly bears a u, but supposes this has been
misplaced, and believes the intended reading is hantu mararad iti. To us, the aksara
supposedly bearing a u rather seems to be the one before r(a). Instead of hanta, we
could also read hasta. Understand -rad.

{A22) nrpo ~ - puripralayath sa - - & np - v - prala - - - - K. — <A22) visnu- < bhisma-
K.

{A23) tafi candrabhiitavadane $akarajavarsa ¢ this entire pada, except the last three
syllables, was unreadable for Kern, — {A23) ekadasi v daka - cu - phalgune (v)a(n)- < -
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vvvvvvvvvvv lokat K. — <{A23) adhamah parudabh- & adhamapanudabh- K « Would
parujabh’ (including O] word parujar) somehow be possible? — {A23) Ivavyathayaj
jaganti & vadhyadhamangatantih K.

{A24) narendro < nagendre K. — {A24 (ra)matviramyaca(ri)to nyavadhit tam asu « K
only read from nyavadhit onwards. Emend ramadti-. Or is it possible that what looks like
subscript -v- is actually an accidental scratch in the stone? — {A24) jigisu(r ga)tas <
Jjigisur bhuvas K.

{A25) (varo) < varo K « It would also be possible to read gate or gato.

{A26) e[tan tatksa]nan < etal laksanan K « As is clear from the Leiden estampage, Kern's
reading must already have been partly conjectural. His interpretation of laksanan as
meaning ‘prize’ seems impossible, for one would then have expected laksyan or laksar.
— <{A26> a(ja)yyan < andryyan K » Neither G-matra on the second syllable nor repha
above y are discernible.

{A27) labdhva < luntarm K. — {A27) -sanghe <& -madhye K. — {A27) bhadre * Kern
notes that bhadre is to be corrected to bhadre, but this is probably unnecessary. Damais
reads caitre, but the estampages seem to favor Kern’s reading; neither reading yields a
Wednesday.

{A28) -titho < -tithau K « Of course one must understand -tithau.

{A29) [Altha mu(kha)- <& (atha) muni- K « What has been read as mu looks more like pr
or possibly pu. Virtually no trace of the last syllable in this line is actually preserved. —
{A29) vijayavarm(m)a < vijayanama K.

<{A30> m(ukha)- © maka- K * See Kern 1917: 96 n. 4 for details. As Kern observed, the
passage in line 29-30 of face B makes clear that the year in question was 959, and hence
that the word we are dealing with here had to have the value 9.Judging by the visual
material at our disposal, we doubt that the reading maka- was ever as “perfectly clear
(volkomen duidelijk)” as Kern claimed. We find it likely that the same word with value 9
was used in stanza XXIX and XXX.

{A31) nihitapado « it seems that the e-matra of do stands at the end of line 30, but if this
is correct, we probably have to assume that it was repeated by the stone carver, or that
some other error was made at the beginning of 1. 31, for there are traces of more signs
than da before ratna-. The hypothesis of redundant e-matra is to be preferred, for there
is an analogous case in face B, lines 14-15. — {A31) -pidan » We cannot distinguish the
d with certainty from a d. In all likelihood, the stone carver spelled -pidar.

{A32) bratitaya DamaisPucangan_o1 < vratitaya K. — {A32) devataradhanaih rantuf
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< devataradhanairantru/afi DamaisPucangan_o1; devata radhanai rantufi K « A pausa form
is expected at the end of pada b. The Leiden estampage seems to show the expected
visarga. — {A32) -maha(kra/$ra)mas < -maha; d?<tp>vam;u?<aps DamaisPucangan_o1;
-mahdnypas K » The second ma seems relatively clear.

{A34> -netr;a?<{ah> « This was no doubt intended by Kern’s netra(h). — <A34> malab-
hipritikaras < [6+]ras DamaisPucangan_o1; maladipritikaras K. — {A34) enan Damais-
Pucangan_01 < etan K.

<{A35) na me DamaisPucangan_o1 < nrpe K.
{A36) jivyad  the supposed i-sign is not clearly distinguishable from a short i.

{B1) va, $u DamaisPucangan_o1 < paq, bu B K; va, Sa P. — {B1) caragraha ¢ This term
is anomalous. Elsewhere, one finds grahacara. See Gomperts 2001: 107-110, — {B1)
-Uttarabhadrava{da)-naksatra DamaisPucangan_o1 < -rabhadravanaksatra K; -ra(
)dratanaksatra B; -rabhadrava(da) naksatra P. — {B1)> -budhna- Kern 1917 DamaisPu-
cangan_o1 < -budha- B P.

{B2) gara(d)i-: DamaisPucangan_o1 * We tentatively follow D’s suggestion for the name
of the karana; dadhi- P. B and K leave the syllables in question open. — {B2> rakai P
DamaisPucangan_o1 < rake B K.

{B3) dhamasuparna(va)hana tguh uttunga- <& dhamma suparna - hana tahutungadeva B;
dhamma suparna - hanata hutungadeva K; dharmmasuparnacarana tguh utturga- P; dh(a@)ma
suparnavahana tguh utturiga- DamaisPucangan_o1 « On the reading of the first element
of the name, see Damais 1955: 66-7 n. 3. We reject Damais’ conclusion that the reading
must be dhama, because we see no trace in the RTI of the -a suspected by Damais at
the end of line 2. Although we thus read dhama instead of dhama, on the grounds that
the intended meaning of the name may have been ‘Visnu (suparnavahana) in heaven
(dhama)’, we suppose that dhama may indeed have been intended. — {B3)> danasiira
DamaisPucangan_o1 < janasira P » B and K leave these syllables blank. — <B3> Irh
baraham: « After dharmmamirtti B leaves the syllables blank until nin baraham-. K has
dharmamairti [11+] ka [5+] marian, it baraham. — <B3) bapuri DamaisPucangan_o1 < Sapuri
P; basuri B K.

{B5 939 P < 938 (928) B; 928 K. — <B5) ri pra(hara) < ri prahara P; mra?- - K + B leaves
these syllables blank. — {B5> An- vijil: B K <& masa: mijil P. — <{B5) -rjul{typa- < -riipa-
BKP

{B7) valaka P < valajaka B; vala, ka K. — {B7) dahat K P <& dahat im B. — {B7) enadk
B < enak: K P. — {B7) banatni P < barnangi B K. — {B7)> ruma<{B8>gap' B K P « One
detects what seems to be a character to the right of ma, which could theoretically be
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a vestige of an aksara ra or R, or else be a space filler such as one often finds in later
inscriptions but never in original stone inscriptions from Airlangga’s time. Although a
form rumaragap could theoretically be justified, it is unattested. We hence believe that
we must be dealing with an accidental scratch.

{B8) pasarikspany < pasarinkapany B P; saparirikapany K. — {B8 saksat(n)iran < saksat
iran B K; saksatiran P. — {B8) Inahaken B K < Innahakan P. — {B8) kavasa K P < livasa
B. — <{B8&) panava($anirh) P < panavananim B; panavara nirh K. — {B8> manantiri <
mananti ri B K P. — {B8) -nirh vanagiri B < -ni vanagiri K; -in vanagiri P.

{B9) lavan-K P < lavan B. — {B9) san e(ka)ntapratipatti < [4+]nta pradipatti B; [4+]nta
pratipatti K; samekantapratipatti P. — <B9) (dasabha)ta-tanju!<{t>pacaran bhaktiprahva
ri O [3+] tanu - - n - - pra - ri B; - tanu [4+] n - - prahva ri K; Umanga tatan upakaran bhakti
sraddha ri P « For -tanupacaran, one must either understand -tantipacdran, or emend -
tanupracaran. We tentatively opt for the former. The whole passage from ekantapratipatti
to pdduka sri mahdrgja is reminiscent of the Adulengen charter, where we read in 2r1-3:
tan- kapalanalarn sustubhakti I paduka $ri mahardja, lot kahudanan, kapyayan-, An panekanta
I paduka $ri mahdraja “they were undisturbed in their extreme loyalty to his Majesty
the Great King, steadfast [despite being] exposed to rain and sun, as they had but one
aim, [namely] his Majesty the Great King”. — {B9> pu narottama K < sari narottama B;

mpu narottama P.

{B10) siradini K < siradinim B P. — {B10) Atijsayern!<{sayen> K < Atisayem B P. —
{B10) tumiit P & hambak B; humbat (?) K. — <B10) tan sah < tansah B K; tan sah P. —
{B10) saparan: < Ayunan B K; saparan P. — {B10 makahara P < I[.]a hara B; manahara
K.

{B11) vanaprastha B P <& vanaprastha K. — {B11) tatan- vismy;d?<t>i < yatanivisadi B
K; tatan vismrti P. — {B11) ri karadhanan- < rika bhavanan: B X; ri karadhanan- P » The
Sanskrit text on face A also uses the word dradhana: see st. XXXII. — <B11) ahoratra K
< ahoratra B P.

{B12) (ka)lpapadapa Uma:bana < Alpapadi padama:lana B; -lpapadi padama:lana K; kalpa-
padapa naha:bana P.— <{B12 kumaliliranarh P < kumalilirana B K. — {B12 makadrabyarn
P & makadrabya B K. — <{B12)> muvahakna sa$vata(nirm) <& muvahakna hasa nikanan
B; muvahakna harsanikanan K P » The RTI clearly shows sa instead of ha. Cf. the paral-
lel passage in line 33: de $ri mahdraja munarjivaken- sasvatanim sayavadvipa. The word
recorded in OJED as $asvata is intended in both passages. — {B12> munarjivaknarh <
munarjivakna P; [5x] B K.

{B13) marhkanabhamatanirh & marmkanabhimatanim B K P « The reading of the previous
editors suggests that an -i was visible to them in the reproductions they used. It
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seems rather that none was ever engraved atop bh, and that it needs to be inserted
by emendation. Another instance of the same scribal error occurs below in L. 16, —
{B13) -devata K P < -devatd B. — {B13) kapadasthanirh piturh < ka [2+] ga:1inini pitu B;
kapaja(?) [2+] pitu K; kapadasthanirh pitu P.

{B14) haji devata K P < haridevata B. — {B14)> lumah < lumah B K; lumah P. — {B14)
i§anabajra K P < iSanabajra B. — {B14) pinaka(ka)padasthan: & pinakakapratisthan- B X;
pinakakapratisthan: P.

{B15) -vikramottunigadeva * the e-element (taling) of mo is written first at the end of
line 14, and then redundantly repeated at the beginning of line 15. See identical case
on face A, in st. XXX. — {B15) maharaja, de B K & mahdrdja de P. — {B15) Irikarh <
irikan B K P. — {B15) (ta)tan' pahi(nan de) $ri < tatan pahinan $ri P; I tan pahinian- $ri B; -
tan pahinan- $ri K « All previous editors ignore the presence of de.

{B16) [luma]risaken: & [4+]ken B K; manarirakan P. — {B16> sabhamatanirh « K and P
have proposed the emendation sabhimatanim which underlies our translation. See the
emendation marhkanabhamata to mamkanabhimata in 1. 13. It is very curious that the
same error is made twice; normally, this would impose taking the reading seriously
as it is, but we see no other way than to assume that the word abhimata was really
intended in both cases. — {B16) kapva kakal(imban ikarh) kriya vahyantara < kapva
kalimba - - kri phala - hyantara B; kapva kakal imban (?) im kriya vahyantara X; kapva
kakalimban ikan kriya vahyantara P « Several factors conspire to make the reading rather
uncertain here. First, there is interference with the descender (itself rather unclear)
of riku in the preceding line; what previous scholars have read, and what we read
after them, as mb could possibly be rnk or jb; the squiggle to its top left, which might
be taken as -d@ on mb pushed to the left by the descender from line 15, seems indeed
to be an -i on the preceding aksara, as previous editors assumed, and as we find
confirmed by an apparently parallel passage in the Kamalagyan inscription, lines
21-22: yavat kavanunanin yasa donanya, an kapva kinalimbar juga denira, sahana san hyan
sarvvadharmma kabeh ‘As many constructions of foundation as were his aim, they were
all simply carried out by him, absolutely all holy foundations’. The li seems to be
endowed with descender to make -u (lu), but this must be an accidental scratch. —
{B16) denira, tan kasalimur i kadamlanirh pGja P < denira tan- kapalimura I dharmma

dhi - ja B; denira tansalimur i kadharmmanim praja K.

{B17) [3+] prayascitta [6+] (ma)habharanim kasinhe($va)ranira < [9+] jro mra nikan
sittho [2+]nira B; [2+] mahardja [1+] nika siritho [2+] nira K; rirh bhatara, deni kasinhesvaranira
P. — {B17) marava($3a)k(a)n P & mara [3+] ni B; mara [5+] ni K. — {B17) sakvehnik(arh
ka)la(nka) satumuvuh i & sakvehnikan [2+] manihyangadrabya B; sakveh nikan [2+] K;
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sakvehnikan kalarika satumuvuh P « P’s reading breaks off after this point. — {B17) [2+]
hyarh « for the gap of two aksaras, satva or mata would seem to be possible readings judg-
ing from the Ul estampage and the RTI, but the resulting meaning in either case is not
sufficiently persuasive to allow us to make a choice. — {B17) sap(i)nakahani(t)unirn <
sapinakahanituni B K. — <B17) pra(bheda) [4+] dru(ha) [6+] & prabheda [12+] B; prabheda
[5+]K.

{B18> 1 inaranan- B < ninarani K * A possible restitution of the illegible aksaras at
the end of line 17 would be salvirani, to give the words salviraniti inaranan. — <B18>
si ($uvuka)l, (man)tu (ha)j(i)nadgakn (irh) ka(t)ula < [10+] nakekale B; [4+] kekale K. —
{B18) sila[d]ith < si badirh B K » Brandes’ note indicates his hesitation between sibading
and silading. — <{B18) nirava($)esa K & naravasesa B. — {B18) I [1+] (tta) s(ama) [2+]
(n)ya < ika [6+] B; ika [2+] K. — {B18) de §ri maharaja, nuni-niuni haji tnah [7+] sapuluh
<& de $ri maha [16+] B; de sri maharaja nuni fiuni haji [3+] K.

{B19) parn(di)ri, pinakarovarh mad(v)andva yuddha ca(kra)[10+](vv)at: pinja(han irh)
<& [15+]rika [5+]nasikanan sarat pinjahanin B; [2+]diri (?) [5+]rika [6+] ikanan sarat pinjahan,
in K. — <{B19)> vanuntur mvarh san ibu Irikarh < [3+] mvan - - - irikan B; [3+] mvan irikan
K. — <B19> 95(1) [5+] < 951 ri kanarh pitu B K « Kern translates “in the seventh month”.
This corresponds to nothing in stanza XXIII (Phalguna is not the 7th month by any
reckoning). The aksaras in question can but by no means need to be read as B and K

did.

{B20) ikarh parad[ara]putra hyarh ma(n)adg (i v)Juru tum(u)mgal (i) maddhyade$anirh
& -ikan parada [7+] guru tumangal caddhya desani B; -ikan para [5+] guru tumangal - ddhya
desa ni K » We tentatively take paradaraputra as a tatpurusa compound, although a
dvandva or sequence of two coordinated words is also a possibility (cf. tanayadara in 1.
28). We consider that a toponym is required after hyamn, and since we are reminded of
the well-attested Vuru Tungal (Damais 1970: 584-4), we read (v)uru tum(u)mgal where
both B and K read guru tumarngal: the first consonant is extremely damaged, and can
easily be read v or g; a faint trace of -u seems visible on the RTI below the m, but it must
be admitted that the prima facie reading is tumarigal. — {B20) vurahan- < -ratan- B;
vu?ratan- K « See Dharma Patafijala 314:4 (ed. Acri 2017), for an occurrence of vurahan,
taken as ‘confusion’ by the editor but potentially a toponym, indicating the opposite
of a desa rahayu. — {B20) -pa(rakrama) sumorakan haji veriker- « B and K left these
syllables blank.

{B21) sana ta ha(jy a)n- & sa[4+n B; samahvayan K » A problem with our tentative
reading is that we don’t really expect sandhi to be applied to haji An. — {B21)> vank(s)r-
<& varikir- B; vankar- K « B’s note “varikir-varikar” suggests the emendation he had in mind,
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which was adopted by K into his text as such. It is possible to read i or 2 on top of the
rik, but there really is no vocalization sign on the v. In a damaged part of line 23, it
seems the text may have had the spelling varikar. — {B21) kavnan ata < kavada ta B;
kavasa ta K. — {B21) mvarh tinuluy (hani)hanitu[n]i [8+] & marnkinakuyanahani [10+]h B;
marikin[2+] hanitu [2+]h K » The ostensible conjunct yh is hard to recognize and perhaps
not so likely. If, as seems nevertheless quite likely, the passage is parallel to the one in
line 26, we can fill in the first part of the gap with (hani)hanitu[n]im yadadvipa, leaving
about 4 aksaras unaccounted for.

{B22) (m)uvah akadatvan i Lca, < riu - ha kadatvaniLva B; mulih(e) kadatvan i - va K. —
{B22) tiniitnikarh < bunutnikam B; tiniit? nikan K. — <B22) sinahasan < sinahsan B;
sinahasan K.

{B23) [d]e (§r]) maharaja < [2+] $ri maharaja B; [3+] maharaja K. — <B23> muvah hana
ta putra [haji] van[ka]r manadg i vur(u rt)u p(j)ah <& [19+]h B; [4+]h K. — {B23> vargga
la(rh)dim rak- & va[1+] lam[3+] B; vargga la[3+] K. — <B23)> hiRthhiRnan(}), Ith < haRpi[3+],
bu B; haRp[5+], [1+] K.

{B24y marhdo(n) lavan: <& b[5+n- B; - - - - lavan- K. — <{B24) sahananikam
makira(k)i(rapa)yamutra hyarn amana(hnya) [8+] < sahananikan - - - - - - - - - -
———————————— B; sahana nikar [8+] K » Two epigraphic passages, both contemporary
with our inscription, contain the sequence amutra hyan. See Turun Hyang, face A, line
6: ... nikanan amutra hyan kavah dadu kika.... mariabhaya manambu sarat nakavamana rara
bilsani paduka $rimaha ...; plate MNI E.91, verso, lines 6-7: an tan dumanata sira sumarngaha
ikan vani sahayanin amutra hyan mvan katiban tulis kanasvasa. Alas, the published readings

of these two inscriptions are insecure, and we are unable to translate them.

{B25) makapurusa(ka)ra & makapurusa - - B; mako (?) purusa - - K. — {B25> (U)sarn[n-
ulsarh < [3+]san B; [3+] K « The initial aksara can easily be read as U, but could also be a
vocalization -e. The entirely lost aksara, indicated here as riu, may equally well have
been another U. Whatever its precise spelling, we are unsure that the intended word
here was usari-usan to begin with. If it was, then we guess that it is a so far unattested
form of the word recorded as usan in OJED. See our note on p.XX below.

{B26) hane magath ha - - & hanem matiha - - B; hanem magahan (?) - - K » The syllables
tentatively represented here as magam seem rather clear, but they are somewhat diffi-
cult to make sense of, even if we presume that they are the first element of a toponym.
— {B26) h(i)na(nyan’) §ri maharaja [sa](fika)ni < hinianya - - maharaja marnkana B; hirian
ya - mahardja, sarikani K » We feel quite uncertain about the readings hinanyan- and
sankani, but believe the punctuation sign read by Kern cannot have been present if
the text really contained both these words. However, there does seem to be enough
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space for such a punctuation sign or even for a whole extra aksara between the ja and
the aksara restored as sa. — <B26) hilarhnirh sahanani B < hilar sahanani K. — {B26)
hanihanitunirm < hanihanituni B K. — <{B26» kramani kahilarh K & kramanika hilam B. —
{B26) [mii]la kadatvani(ra) & Inakadatvanira B; - sva?kadatvanira K « Another possible
reconstruction for the first word, whose initial syllable is lost, would be [ka]la. But
since kala is not used as conjunction elsewhere in this text, nor even recorded in that
function in OJED, we tentatively prefer mila.

{B27) kaparh sira narh < tapa sira B K. — {B27) pratiniyata < pratinayaka B K. — {B27)
hinarohara de$anirankan: K < hina - ro - - desani rarikon B. — {B27) [vvay a]ta, * the
punctuation sign after ta was ignored by B and K; in the light of its undeniable presence,
and of the likely presence of ta in the next sentence, B and K’s reading vvaya ta in an
area where the surface of the stone is now obliterated, is very suspicious. For in all
occurrences known to us (see OJED sv. wwaya), the sequence vvaya ta stands at the
beginning of a sentence. For our tentative interpretation see note 257.

{B28) (ta) sirar kaparajaya < tasira - - rajaya B; ta sira [3+] (pa)rajaya K. — {B28) kaparn
< tapa B K. — {B28) de$a K < de- B. — {B28) rajavahana B < rdjavahana K.

{B29) vaRgg anusup < - rap manusup B K. — {B29) kavnarn ta sira B & kavnam sira K.

{B30) ha - - - pinakatapakan < ha - - s panaka ta pa kan B; - - - pinaka ta pakan K. —
{B30) (t)andasnira < kanda sira B K. — (B30, Ar palin(g)ih & Apalingih B K » The (g) in
(ngi) has wrongly been carved as a full circle. — {B30) sarhksipta ta Ikarn < sariksipta
Ikam B K » Both previous editors have omitted the particle ta.

{B31) tan (hana) & nhana B; (ta)n hana K. — <{B31) rat An (p)ansb makaparayana
(c)chalya]ni < [9+] pa - yanacchayani B; [5+] maka - - yan acchaya ni K. — <B31) matan

{B32) Inusa[n-Ulsan' raghu, yanksn: < [4+]san- rake yarikan: B; Ista - - s an- rake yarikan-
K + Both previous editors ignore the punctuation sign after raghu, which they misread
as rake. Our restoration Inusa[n--UJsan (there seems to be too much space for restort-
ing Inusa[n--UJsan) is based on the assumption that we have a typical Old Javanese-
Sanskrit dyad and that usan-usan is a variant spelling for OJED’s usan-usan. — {B32)
mantras(t)avanamaskara K & mantrasta - namastara B « Brandes’ note “()namastara-vana
sangskara” reveals that he had really not understood the present passage. — <B32>
$ri maharaja ri bhatara B < $ri bhatdara K. — <{B32) sarisari < hari sari B K. — {B32)>
parn[lingananikarm] < palingananikarm B; palingananikari K « Both previous editors ig-
nored the first anusvara, which is crucial to get the correct sense. We are dealing with
an irrealis of the word parnlingan. Cf. Sumanasantaka 37.3c: panlingana savarsavanni
hayunidemanira samunin varapsari ‘This was clear because the young girls, whose beauty
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was on the point of blossoming, resembled divine nymphs’ (ed. and transl. Worsley et
al. 2013).

{B33> anagataprabhu B < andagataprabhu K. — <B33> hlam i < tka ri B K. — <B33>
kramani de $ri K < kramani - $ri B. — {B33) munarjivaken & mungjikakan- B K « Cf. line
12.

{B34, yavadvipa, ka[3+] sa(dbhava) [13+] han denira < yavadvipa [23+]nenira B; yavadvipa
[8+]nira K. — {B34) t(ka)mangih B < tka, mangih K. — {B34) hayunira * B leaves open
an amount of space between hayu and nira, implying that Brandes thought there were
some illegible aksaras in the gap. But K indicates no such gap.

{B35) [abhimata] B K * the reading has become unverifiable, because the surface of
the stone has been lost since their time. In view of the fact that the text twice showed
abhamata instead of expected abhimata (lines 13 and 16), one may wonder if that is
what was actually engraved here too.

{B36) (th)a(n)i [vat]o[k] < nani - ti - B; - - ni - - - K » Our reconstruction is based on
the occurrence of the sequence thani vatak in other inscriptions of Airlanga, e.g. Terep
I XX. — {B36) [6+] (manaran i) h(i)no(,) - (drbya) <> [12+]ti hino - madrabya B; [5+] hino
madrabya K. — {B36) ni « This aksara, rather clear in the RTI, was not read by B and
K, whose reading resumes with nikam at the end of the line, where the surface of the
stone has by now entirely peeled off.

{B37> mantan' ta B & mantan- ta K. — <B37> [bapuri] < basuri B K * Even though
these aksaras have peeled off by now, we emend the reading of our predecessor by
comparison with our reading of the same toponym in line 3.

{B38)> ya [10+] sarh * B and K were unable to read any aksaras in the damaged stretch
before sari. — {B38) [[tan katamana denirn]] » The restoration was made by Kern (1917:
106: n. 1), while Brandes left open a gap for the illegibly damaged aksaras.

{B39) mvarn (sath nayaka)pratyalya] & mvam - nayaka, partyaya B; mvarn nayaka,
partyaya K « The two words ndyaka and pratyaya are normally not separated by a
punctuation sign (although see n. XX below), and are quite often preceded by sarm,
which we can faintly make out in the gap left open by Brandes that was ignored by
Kern.

{B40) m - - - - [sukhaduhkha,] & - khaduhkha, B; sukhaduhkha, K * In B’s reading, line
39 ends with a substantial lacuna after haji m, while 40 starts with khaduhkha; in K’s,
there is a lacuna of five aksaras after haji m at the end of 39, while line 40 starts with
sukhaduhkha. In cases where it could be verified, we have seen that K’s edition is not
very precise in dealing with the distinction between preserved and conjectured text;
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moreover, the amount of space before the first legible aksaras on line 40 suggests that
B’s reading of the beginning of this line has a more plausible number of aksaras. We
therefore conjecture that the necessary aksara su stood at the end of line 39. If we may
otherwise rely on K’s edition, it means the lacuna between m and su extends over four
aksaras. If this estimation is exaggerated, then we could conjecture a reading like haji
mvari sukhaduhkha, inspired by 0JO XLIX 2b.

{B41) [...] [[sarh manilala] drabya haji vuluvulu mvam] [...] & [...] [drabya haji vuluvulu
mvari] B; [8+] [[sar manilala] drabya haji vuluvulu mvari] [3+] K « We are unable to confirm
any of the sequences of aksaras that our predecessors have discerned on this line.
We see a fairly clear ni around the 12th position in the line, but what remains of the
surrounding aksaras cannot be matched with Kern'’s conjecture manilala; three positions
to the left of this ni stands a clear na which may also have been a ne. The number of
illegible aksaras indicated by Kern implies that there were only 25 aksaras on this line
which must be far off the mark as completely preserved lines higher up show around
55 aksaras per line. But we are unable to propose an alternative estimate because we
are unable to situate the string of aksaras read by B and K anywhere on the line. Note
that B’s text suggests mvarn stood at the end of the line, whereas K’s suggests a short
lacuna stood between this word and the end of the line.

{B42) [sin ata lviranya] < siria - lviranya B; sina ta lviranya K * K’s translation suggests
that he was thinking of a word like asin, an idea that receives some support from
the Cane inscription, faces C and d, line 30: kita kamun hyan yavat ya hana umulahulah
ikeri sima ri cane asin lvirani kavvarianya jah tasmat kabvat karmmaknanya ... But if this
passage is indeed a relevant comparison, it also implies that Kern’s word division is
unlikely to be correct. This is why we tentatively divide the words as asin ata. — {B42)
[lumabu][ra] & lumabu B K « It is tempting to conjecture further lumaburata or lumabura
ta, and to assume no further loss of aksaras before sari hyarn, but this issue depends on
whether K’s estimate of 3 lost aksaras between lumabu and sarh hyarn is reliable or not.
— {B42) [nayaka, partyaya,] B K « We are unable to verify any part of this sequence,
but expect that the stone rather showed pratyaya before it got damaged, and that there
was no punctuation sign separating this from nayaka. See n. XX above.

<{B43) va[huta rama] [14+] [umulahu]laha « Almost all of this line is now lost. While
B, as usual, only leaves open a large gap, K estimates the lacuna between rama and
umulahulaha to extend over 7 aksaras. Taking the expected entire number of aksaras
for this line into account, and estimating the distance between the aksaras that are
still preserved today, we estimate that the gap which was already present in our
predecessors’ time extended over at least 14 aksaras.
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{B44) -nanira < [3+]nira B K It might be possible to read the first aksaras as sthd,
conjecturing sthananira. But nthananira or nkananira also seem to be possible readings.

{B45) [bhukt]inira [paficalmahapataka < candinira [2+]mahapataka B K » The word candi
in our predecessors’ reading is so unlikely that we feel forced to reject it, and the word
pafica cries out so hard to be read before mahapataka that we feel obliged to conjecture
it. Although we have found no exact parallel for the wording we propose here, assuming
that nira was correctly read by B and K, our conjecture is based among numerous other
comparable passages on Baru (Cd, lines 39-40), Cane (C, 26) and Patakan (C, 26), where
we read: salvirnin paficamahapataka bhuktinya. — <B45> [maharaja] B & maharaja K. —
{B45) [...] [citralekha T paduka $rT maharaja] [...] [sira] [...] « K estimates a gap of 17
aksaras between pataka and citralekha, then gaps of 3 aksaras each after mahdrdja and
sira. The total number of aksaras on the line would thus be 41 aksaras, which is far too
few. We are unable to verify any aksaras after pataka, and so are unable to propose our
own estimates for the three gaps.

Translation

1.

Eternal homage to the Creator (Brahma), who, even though he is endowed with the
three qualities (of rajas, sattva and tamas) in the creation, maintenance and destruction
of men, is famous as being worthless — [or rather] as free of qualities!*

2.

Homage to Him (Visnu) who, though famous in the world to have (only) three acts of
valour — [or rather,] who is known as Three-Step,? is always bowed down to by the chief
of the gods, (i.e. Indra, who is) esteemed because of countless acts of valour!

3.

Homage to that Siva, who, despite being an (immovable) stump — [or rather,] being
Sthanu, the Stable,? with his qualities abundantly gives people whatever they wish for,
and [thus] abases the huge (a-tanu) wish-yielding tree

4.

The stanza contains an apparent contradiction (virodhabhdsa): two statements appear to contradict

each other, and the contradiction is resolved by understanding one of them as a pun (cf. Gerow 1971: 268).
2This stanza, too, contains an apparent contradiction (virodhabhdsa). Cf. n. 10.
3Another virodhabhdsa. Cf. n. 10.

21



He who has an obsession for women — [or rather] for feminine grammatical gender by
his fame of unimpeded progress [and] by compassion;* and who has severe disrepute
in the matter of taxation — [or rather] a sharp mark on his hand caused by stretching
the bow; and who has fearfulness by turning away as a hero in battle — [or rather]
apprehensiveness by turning away from unbecoming behavior in pleasure: he partakes of
(apparent) vices by his own good qualities. May that king called Erlanga’ be victorious!®

5.

There was a crest-jewel among kings, who defeated numerous hordes of (enemy) kings,
famous throughout all three worlds, comparable to a lion by his great prowess, who
long held the Earth, of unlimited fruits, as well as Laksmi (Fortune), not fickle [at all in
his case]. He was the king of Yava (i.e. Java), endowed with fortune, fame and power,
called Sri I$anatunga.’

6.

His daughter was like a she-goose: she was charming with her pure mind and attire
as a she-goose is charming when she stays at pure Lake Manasa;® she was always attached
to the doctrine of the Buddha, as the she-goose is always equipped with well-moving wings.
She, increasing only the joy of the king,? her he-goose, was radiant as queen Sri
I$anatungavijaya.

7.

And then the king Sri Lokapala,'® elephant among kings, who caused pleasure to the

4The words for fame and compassion are both grammatically feminine. The at first sight paradoxical
meaning of this pada is produced by misleading the reader into understanding kirtya khanditayataya akarunayd,
‘with reputation of impeded course and with lack of compassion’, and thinking that striparatvam is a vice.

50n the name Erlanga, see Stutterheim 1929 CHECK PAGE

®The poetic figure here is parisarikhya or niyamavat §lesa, in which a double-entendre is explicitly limited
to its further or irregular sense (Gerow 1971: 298). The stanza thus becomes a ninddstuti or vydjastuti, praise
which appears to be criticism.

7This is King Sindok, also called Sri I§anavikramadharmottungadeva. His inscriptions are dated to the
first half of the tenth century and come from the lower, middle and upper Brantas Valley. For a summary of
colonial-period research, see Ccedés 1975: 128. For more up-to-date information, see De Casparis 1988.

80n rajaharisa see Vogel 1962:10; on manasa, ibid. p. 3.

9Her husband, who is identified in the next stanza.

1°We assume, with Krom 1914, who argued that the Kancana inscription, internally dated to 782 Saka and

issued by a king called Sri Maharaja Sri Bhiivanesvara Visnusakalatmaka Digvijaya Parja!<a>kramoturh-
gadeva Lokapja!<{a>laljal<a>ficana, must in fact be dated to 872 Saka, and that the king intended in that
inscription could thus be the same one as the one intended here. We would oppose to Damais’ argument
(1955: 26) that the dating elements that he took to confirm the date in 782 Saka may well have been calculated
a posteriori for that year, once the inversion 872/782 had been made, intentionally or unintentionally. For
details, see Griffiths 2020: 133-135.
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eyes, made her his wife: he, a milk-ocean" whose inner self was famous for its quality
of purity; she, like the Mandakini (i.e. the Ganges), equal to himself in prosperity.

8.

In order for an earth-ornament (i.e. a king)** to appear, a son arose from him, whose
wealth constituted his majesty and who generated with riches (bhiti)* the splendor
of those living beings whose minds were disciplined in meditating on Bhava (i.e. Siva).
And by these [riches] of incomparable radiance he had become undauntedly prominent,
like the sun having risen benevolently, (a king) able (prabhu) to shatter the frontal globes
of the elephants of enemy kings as if they were pots.™

9.

Known as Sri Makutavarm$avardhana, an incomparable chief (indra) of men, sun in the
lineage of Sri 1§ana, he scorched the enemies with his splendor.

10.

The extremely beautiful daughter of that king was, thanks to the king’s virtues, like
the embodied royal fortune of Java, even though on another island; she was clearly
made by her fortunate (i.e. happily married) father “the lawful wife of the one who is
fond of virtues” by her name."

11.

There was also that Udayana, of distinguished and pure birth, born from a famous

'We are not certain why the poet refers here to the milk-ocean, unless he means the regular ocean
by ksirdrnava. On the other hand, the conventionally white colour of the Ganga matches the color of the

milk-ocean.

2For bhiibhiisana referring to kings, cf. e.g. Ksemendra’s Dasavataracarita 1.48b: sauryotsahamahodayah
kva bata te bhibhisanarn bhiimipah ‘Those kings, the ornaments of the earth, who had the pre-eminence of
valour and energy — alas, where are they?.

BThis might also allude to the sacred ashes (vibhiiti) used by Saiva ascetics.

MThe stanza is a virtuosic example of anuprasa (alliteration, see Gerow 1971: 102ff).

5This probably means that her father gave her the name Gunapriyadharmapatni, and thus he made her
the person denoted by that name, that is the future wife of a virtuous king, already when she was born. Other
interpretations of this verse are also possible, e.g. “The extremely beautiful daughter of that king was like the
royal fortune of Yava (i.e. Java) incarnate thanks to her royal virtues, even though her father was fortunate (i.e.
by being happily married) on another island. She was clearly made by him Gunapriyadharmapatni by name.”
Gunapriyadharmapatni could be interpreted as “the lawful wife of one who is fond of virtues” or “a lawful
wife who is fond of virtues”, or even “the wife of Dharma, who is fond of virtues”, Dharma being shorthand
for Dharmodayanavarmadeva? Inscriptions of Gunapriyadharmapatni and Dharmodayanavarmadeva are
known from Bali from around the turn of the first millennium (see Damais 1952: 86-7); an inscription of
Dharmmodayana Warmmadeva alone is dated to 1011 CE (cf. Damais 1959: 682, Coedés 1975: 129).
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royal lineage. True to his name,' he married that illustrious princess Mahendradatta
(= Gunapriyadharmapatni) with proper rites.

12.

From him was born a divine son called Erlangadeva, as Rama was born from Dasaratha.
He was the best among all people, delightful because of the arts [he mastered], even
more venerable than him because of his good qualities, whose exalted career was
predicted by the best sages because of his majesty."”

13.

When the previous king of Java called Sri Dharmavarn$a, his in-law,® who delighted in
hearing of his many virtues, invited him respectfully to the wedding of his daughter,
he quickly became famous in all respects as Sri Dharmavarmsa,'® a man of noble nature.?®

14.

Then his (Dharmavarn$a Taguh’s) city suddenly turned to ashes, ... like the kingdom of
Indra. Clearly because of the rogue Kali (Age), he went to the forest without servants,
together with Narottama.”

15.

In the elapsed®? Saka year 941, in the month of Magha, on the 13th day of the waxing

6ydayana might have been vyaktahvaya because his name was well-known from the Brhatkathd. Or because
udayana means ‘rising’, he might have had an ‘explicit name’, a name that corresponded to his rising in status
by marrying the Javanese princess.

7The poetic figure in this verse is antadika yamaka (Gerow 1971: 225): the repeated elements are the last
half of the first pada and the first half of the second. If we pronounced the name of the son as Airlanga, we
would get another antadika yamaka.

131f Dharmavarhsa intended to give his daughter to Erlanga in marriage, the word sambandhin could
be interpreted as “future in-law”. Another possibility is that Dharmavarh$a was the husband of another
daughter of Makutavarh$avardhana. Then his daughter was Erlanga’s cousin.

9Since Dharmavarh$a was the name of both Teguh and Airlanga, we have translated sridharmavarnsa iti
twice. Cf. line 2 in the Old Javanese part of the inscription.

29The verse could be, and indeed has been, interpreted in two different ways: Dharmavarn$a invited
Erlaniga to marry his daughter, or he invited him simply as a guest to the wedding of his daughter marrying
someone else. See discussion in Boechari 1962: 78-79 n. 43 = 2012: 79-80, n. 24. One might think that the
former meaning would have been expressed with a different, clearer construction, e.g. with an infinitive or
an Artham-construction (“to marry his daughter”), and perhaps our poet would have been capable of finding
a less ambiguous solution to express this. On the other hand this verse might continue the parallelism with
Rama, who was invited to Sita’s svayarivara by Janaka.

#Airlanga went to the forest just as Rama did, both with just a few companions: Rama with Sita and
Laksmana, Airlanga with Narottama. Or did Airlanga also take his wife with him? Was that wife the daughter
of Dharmavarn$a? The stanza does not seem to allude to this.

22yate < here translated as though equivalent to the term atita which is a standard element of Old
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fortnight, on Monday, having been approached by zealous people who bowed down,
Sri Lokeévara, king Niralanga was requested by the best of brahmins in a way that

inspired confidence: “Protect the unprotected earth.”*?

16.

The multitude of enemies, having heard that this king, after being consecrated to
emperorship, had defeated by his power the horde of foes, here even today constantly
study the unprecedented swiftness of the palm of his serpent-like arm.

17.

Very many kings of Java enjoyed / ruled the earth while being petitioners / beggars
with respect to their opponents / enemies (indebted to their enemies?). By force of
their royal birth their sons enjoyed [the earth] in succession (reading anububhujus) on
their thrones. But his Majesty, king Jalalangadeva who was born in a good family and
is the foremost of emperors, does very much enjoy [it]. Only that enemy (reading arir
ddvandvam) experiences strife / fight wandering on the surface of the earth.

OR
Their sons did not enjoy [it] by force of their royal birth on the royal throne.
OR

Very many kings of Java ruled the earth while being supplicants with respect to their
opponents, by force of their royal birth. Their sons did not rule on the throne. But
his Majesty, king Jalalangadeva, who was born in a good family and is the foremost of
emperors, does very much rule, Only that enemy (reading arir ddvandvam) experiences
fight as he wanders on the surface of the earth.

madvandva yuddha occurs in face B, 1. 19, in the meaning ‘meet in battle’
18.

He is seated on the throne, while his pair of feet are smeared by the heads of kings. Every

Javanese dating formulae. See also gate in stanzas XXV and XXVIIL. Kern in all these instances translates
as locative absolute with the participle indicating little more than ‘in’’. This was also how French scholars
interpreted similar dating formulae in Cambodia inscriptions (K. 50/589 §., ISC, p. 73; K. 154/656 §., IC 11, p.
123).

2 As de Casparis pointed out (de Caparis 1992:490, n. 16), the last line of this verse is reminiscent of verse
4 (line 8) in the Allahabad Pillar Inscription of Samudragupta (fourth century CE), where Candragupta I
addresses Samudragupta with the words nikhilam pahy evam urvvim iti. CHECK REF Another parallel, also
noticed by de Casparis, is the case of Harsavardhana (seventh century CE), who, according to Xuanzang, was
exhorted by the ministers to become king (Great Tang Record, p. 123f.) CHECK
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day he converses with his ministers who are engaged in reflecting upon counsel.*
Accompanied by women and surrounded by splendid heros, he often takes a seat. In a
defeat just as in victory, his effulgence incessantly causes wonder.

Bhattikavya 17:64

tato citriyatastraughair dhanus cadhiinayan mahat
ramah samihitarh tasya ndcetan sve na capare
comm. a$caryibhatah, citram ascarye

19.

“My husband, though he is very tender / affectionate, suddenly left our sons [and] me,
... going to the women in heaven ... obeying your command. You are known in the world
to have a compassionate heart, how can you behave like a thief? (read dayaluhrdayas
stainyapravrttih, “practice of theft”; or does he use stenya / stainya as an adjective?)
Ah, king, where is [your] mercy?” Thus the enemy’s wife reproaches even the king.

COMMENTARY
svargastrigamana suggests death in battle, cf. Harivarhsa 77:23-24, Raghuvarhsa 7:51.

One would expect stainyapravrttih, a tatpurusa compound, because stainya does not
seem to be used in an adjectival sense.

or stainyapravrttih is a bahuvr. from karmadharaya: (you) having the practice which is

theft

stainya+ sg meaning lowly, vile + vrtti in compound

stainyatmavrttih 7

D and K read dayaluhydayas te nyd pravrttih katharh, how can your behaviour be different?
20.

One great enemy ... striving for liberation ...to achieve ... the dirt of riches / forest
fruits, another one obtained the king’s spells / counsels that face heaven / the chief of
which is heaven / beginning with heaven / which are the source of heaven, was made
by him a pupil, so to say.

Xavaptaye

tadaptaye / tasyaptaye

240r “in counsel and discussion”,
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mumuksur ... jahati mukteh / so vaptaye dhanamalani ? vanaphalani?
from the mouth of the king? which is (like?) heaven?

21.

b, kirh sandhanacikirsaya ksitibhujas tibradyutes tejasah (if it were bandhana, a nonex-
istent form anyway, we would expect kim), “why would a king, whose splendour is
fierce because of his majesty, wish to make peace / form alliances?” (tivradyuti also
means the sun)

c kin kridarasalipsaya rabhasaya yasyoddhataih / yasyodyataih kirtita
d kirtih suddhikarindubhadhavalabhas sammanyate harni$am
What is the use of strong desire to obtain the pleasure of play for someone whose

purifying fame, which is celebrated by proud people and has a lustre white like moon-
beams, is honoured day and night?

kin kridarana ? kin $r1 ?
22.
‘Indra unto men (= narendra, king), dharma unto thoughts, words and acts

Varuna unto those who are to be subjected, Kubera unto supplicants — having assem-
bled the world guardians, saying “Behold the ruler of kings!”, he was uniquely chosen
by the creator to ... many!

¢, hanta yavarad ? nrparad? bhrgurad? hasta?
d, pra...turh ? inf.

cf. RV 2:75¢cd

narapatikulabhiityai garbham adhatta rajai
gurubhir abhinivistarh lokapalanubhavaih |
17:76

paficaman lokapalanam
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17:79

indrad vystir niyamitagadodrekavrttir yamo 'bhtd
yadonathah $ivajalapathah karmane naucaranam |
purvapeksi tadanu vidadhe ko$avrddhir kuveras
tasmin dandopanatacaritarh bhejire lokapalah ||

cf. Manu 7

raksartham asya sarvasya rajanam asrjat prabhuh 3
indranilayamarkanam agne$ ca varunasya ca
candravittesayo$ caiva matra nirhrtya §asvatih 4
yasmad esarh surendranarn matrabhyo nirmito nrpah
tasmad abhibhavaty esa sarvabhiitani tejasa 5

23.

There was a king ... the annihilation of the city ... his eminent son was called Visnuprab-
hava. Him in the Saka year 951 ... eleventh day ... in phalguna ...

% if Suklapaksa: 16 Feb 1030, Monday; if krsnapaksa: 3 March 1030, Tuesday

% http://www.cc.kyoto-su.ac.jp/~yanom/pancanga/

On this stanza, see Boechari 1968: 13: n. 8.

ekadasibadi

ekadasi$udi

24.

Another one, a very vile man called Paruda, tormented the people like an actual Ten-
Faced (Ravana). The king, ..., whose conduct was more pleasurable even than that of
Rama, slew him quickly.

25.

Immediately after that the king, who wished to defeat the king’s son, went from there
and at once burnt down his whole residence. Then, again and again, when the Saka
year 953 had elapsed, the excellent king burnt his cities (nagara) completely.

26.
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There was also on the earth a woman, as terrible in might as a female raksasa. Without
fear, he went to her narrow / dangerous territory. In this Saka year 954 the king, whose
fame is well-known, pierced her instantly.

EAST ?
Connection with Calon Aran in note of 1917 to transl. Kern.
27.

Like a constantly licking fire, the king burnt that southern region, which had been
utterly unconquerable, because he was able. Having obtained lots of riches and having
given them to the community of chief brahmins and sages which was supported by
him, he only took fame [for himself].

SOUTH
distributing all the loot: like Raghu

Note on strange expression dvijapatimunisangha: is there a connection with Mahe$-
varas/Mahabrahmanas mention in . 15 of the O] face?

28.

Then, because he was proud, in the elapsed Saka year 957, in the month of Bhadra, on
the 13th day of the waxing fortnight, on an auspicious Wednesday, the king, who is
worshipped by the world, went together with zealous, strong, innumerable forces in
the Western direction and defeated the king called Vijaya.

% 19 Aug 1035, but this was a Tuesday !!

% krsnapaksa 13 bhadra 957 = 3 Sep 1035, Wed; masy asita ?
% 957 magha $ukla 13 would be 14 Jan 1036 Wed

%WEST

29.

Then in the Saka year 959, on the 8th of the waxing fortnight of the month of Kartika, on
Thursday, seized by his own forces by the stratagems of Visnugupta, king Vijayavarman
at once went to heaven.

% Reading the data as mukhasararandhra, the date is verifiable: 20 Oct. 1037, Thursday.
With Kern'’s reading muni$ararandhra, the weekday is a Sunday.

% need note on Visnugupta’s = Kautalya’s stratagems (saman, dana, bheda, danda)

AS 2.10.471f.
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On this stanza, see Boechari 1968: 13: n. 8.
NORTH ?
30.

In the Saka year 959, on the 15th of the waning fortnight of Kartika, on Thursday,
having placed his foot on the head of his enemy, the illustrious king of the island of
Java is victorious, sitting on the bejewelled lion-throne.

% 10 Nov 1037, Thursday

31

Royal Majesty is now unable to look at anyone else as, pressing with her fair arms, she
tightly embraces Jalalangadeva, who has conquered the directions beginning with the
East, who has killed all his enemies, and who is the single parasol-bearer of the earth.

digvijaya starting in the East: like in the Raghuvarhsa

32.

Having defeated his (wordly) enemies by heroic acts and also by stratagems, (flowing
forth) from the wealth of his valour, (as well as the spiritual ones) by observance of
vows unimpaired thanks to his power or by worshipping deities,” to enjoy himself
when a great weariness is born in him, His Majesty, the king called Niralanga, founds a
holy hermitage on the flank of the majestic Pligavat mountain / which has betel-nut
trees.

33.

Those who hear about this peerless royal hermitage, which resembles the Nandana
grove, they too, going there continuously, vying with each other, their motionless /
fixed with wonder, causing joy with garlands, their mouths shouting praises, consider-
ing him to be the foremost of kings, the lord of the high-minded / highly esteemed —
they say he is to be venerated as Manu because of his majesty.

34.

May the collective of citizens walk on the path of good people, may the course of
ministers be dharmic, [may] the sages desire the welfare of beings — I do not pray
like this. They succeed as long as that king lives and protects the earth righteously,
therefore may the king His Majesty Jalalangadeva live long!

5. st. XVI on $aktipata.
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{1-2) Hail! Elapsed Saka year 963, month of Karttika, tenth tithi, waxing fortnight, (day
in the 5-day week being) Hariyan, (in the 6-day week) Vagai, Friday, (the Vuku being)
Vayanvayan (i.e., the 6th of November 1041 CE), the caragraha residing in the North-
West, the lunar mansion Uttarabhadravada, the deity Ahirbudhna, the conjunction
Bajra, the karana Garadi, the mandala being western.?

<2-4) That was the time that the decree of the Great King Raka of Halu (named) Sri
Loke$vara Dharmavansa Airlanga Anantavikramottungadeva was received by the lord
Great Minister of Hino (named) Sri Samaravijaya Dhamasuparnavahana Taguh Uttun-
gadeva, coming down to the lord of Kanuruhan (named) pu Dharmamiirti Narottama
Dana$iira, ordering with regard to Pucanan, Baraham [and] Bapuri, that the lands of
the varga apirnthe® ... be demarcated, for them to be proper to serve as the location of
the Great King’s foundation for hermits.

{4-13> The occasion was that the Great King had had a prayer in view of a desire at
the time of the disaster on the island of Java in the [year of the] Saka era 939, due to
the attack of the king of Vuravari who came out of Lva Ram. At that time, the whole of
Java resembled one great sea. Many distinguished men died. First and foremost did die
at that time the late Great King who rests at the holy temple foundation in Vvatan. It
was in the month of Caitra of the [year of the] Saka era 939. The Great King was still a
child at that time. In fact he was sixteen years of age. He was not very experienced
in battle, because he was still young. He was not at ease at quickly grasping the ways
of handling his weapons. But because he was manifestly an incarnation of Visnu, he
was the protégé of all the gods, destined not to be among those who succumbed to
the force of the great disaster, as he stayed on the slope of the Vanagiri, conversing
with the ascetics of pure conduct [and] being accompanied by his servant, whose mind
had focused dedication as his bodily services were skilled [and] as he was bowed in
devotion to the dust on slippers of the Great King. His name was Pu Narottama. He was
the foremost of the servants of the Great King extraordinary in the steadfastness of his

260n the conversion of this date, see Damais 1955: 66-67 and Eade & Gislén 2000: 75, 146-147. Damais
converted the date to Friday the 6th of November 1041. There is no indication of any problems under the
entry for this inscription itself, but we learn much further on in his study (1955: 184) that to arrive at his
result, he had to assume the occurrence of intercalation in the Saka year 963. For reasons about which we are
in the dark, Damais failed to mention this important fact under the inscription in question. The chart shown
by Eade & Gislén shows that all calendrical and cyclical elements are in place if one assumes intercalation
which implies that the inscription’s ‘Karttika’ may be equated to ‘Marga$irsa’ in the Indian paficanga ‘calender
with five elements’ based on the Sanskrit astronomical treatise Siryasiddhanta (De Casparis 1978: 7, 23, 53).

?7The term (a)pinhe is discussed by Boechari 2012: 41-42, who shows that it is a synonym of patih; he
mentions that the Kamalagyan inscription (959 Saka) uses varga patih where we have varga apirihe, but does
not give any interpretation of what varga apirihe/patih would mean. Boechari refers to Pigeaud, 1960-63, I11,
p- 149; IV, p. 385; 468). CHECK.
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devotion, who followed inseparably to the Great King’s every destination, wearing bark
garments like the Great King, and accompanying him in taking all the types of food?
of monks and forest-dwellers. The Great King was never negligent in the propitiation
of the gods by day and by night. It was the reason of the great weight of the love of
all the gods for his the Great King, so that he became their confidant [in the form of]
a wish tree to give the world shade, to succeed to his paternal lineage (kulit kaki) in
owning Royal Fortune, to refresh the constant well-being (sasvata) of the world, to
restore all holy foundations, [and] to destroy the evil powers (hanitu) of the world.
Such was the intention of all the gods concerning the Great King.

<13-15) The Great King had already undergone due rites, was installed on the lion
throne, and, insofar as it was the appanage (kapadasthan) of the Great King’s great-
great-grandfather (pitun), the deified king (haji devata) who rests at I§anabajra, Halu
(also) was the appanage of the Great King,* which was why the title Lord (raka) of
Halu Sri Loke$vara Dharmavansa Airlanga Anantavikrama Uttungadeva was accorded
to the Great King by the masters of the Buddhists, Saivas and Mahabrahmanas in [the
year of the] Saka era 941.

{15-20) The way in which the Great King carried out all intentions of all the gods
with regard to him knew no limits. All together the external and internal rites were
performed by him.>° His attention was not diverted from the performance of worship,
... expiation ..., the great weight of his Lion-Lordship. He subdued all of the stains that
grow on ... of the gods, [and] all of the evil powers that the island of Java has. Division ...
foe ... called Suvukal, the royal son in-law (mantu haji) established at Katula, and Ladin
... complete ... by the Great King, all the more so the king(s) (haji) of the middle" ...
ten years that he reigned, and were his companions (or: opponents) when meeting in
battle formations ... killed in the outer courtyard together with his/their mother(s)
in [the year of the] Saka era 951 ... the Great King went to seek out the sons of other
wives (paradaraputra) of the deified one who used to reign at Vuru Tumungal in the
middle country of Vurahan.?

{20-26) Exceedingly powerful and brave, he defeated the King of Varikar. Nine were
the kings who faced him together with the King of Venkar. Still (ata) they were defeated

280r: ‘taking the same types of food...

290n pitu/pitur, see Boechari 1962: 79, n. 44, and pages 80-82. Like Boechari, Kern (VG VII, p. 114) also
suggests connection of the toponym I$anabajra with Sindok. Kern already refers to the colophon in San
Hyan Kamahayanikan lontar, and to De$avarnana 20.1, but it seems he doesn’t discuss the issue that Sindok
seems here to be associated with Halu, whereas elsewhere he is associated mainly/only with Hino.

3°See our lexicographical notes on the base kalimbar.

3t is tempting to connect these haji tah ‘kings in the middle’ with the parad[ara]putra hyari ma(ri)adg (i
v)uru tum(u)mgal (i) maddhyadesanirh vurahan who appear in line 20.

32Maybe Vurahan = Vuravan (as in the Sima Anglayang inscr., Mula-Malurung) = Vuravari?
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by the Great King in [the year of the] Saka era 952 and immediately the evil powers of
... left his kingdom and again settled a palace in Laca,?® being followed by the country
of Galuh and the country of Barat, when they were assailed and attacked in [the year
of the] Saka era 953, by the Great King. And there was a son of the King of Vankar who
reigned at Vuru Ratu (?). He died due to the Great King. In [the year of the] Saka era
954, all of the people of Landin Rak and of Hirsnihirsnan, due to their attacking (?
in mandon), along with those who were plotting for death and the next world of the
gods® ... hitting with arrows (?) ... by the Great King. The king of Vuravari too, even
his demise was orchestrated by the Great King orchestrated. The Great King resisted
tenaciously together with the lord of Kanuruhan, Pu Narottama (and with) the lord of
Kuninan, Pu Niti, at the time that the Great King was in ... In short, the Great King was
the cause of the demise of all the evil powers that Yavadvipa had.

<26-30) As for the manner in which the King of Varikar perished because of his the
Great King, originally his palace was in Kapan. He nan (?),% his land was consistently
(pratiniyata) disturbed by the Great King every month of Asuji.” And in [the year of
the] Saka era 957, he was completely dissolved, when he was defeated at Kapan by the
Great King.*® He tried to hide, looking for an unassailable country, abandoning sons,
wives, even royal property, royal vehicles and suchlike. Subsequently, in [the year of
the] Saka era 959, the king of Kapan had enough of hiding along with all of the troops
loyal to him. He was allowed to ...,*? ... His head was the Great King’s footstool (tapakan)
when he was seated with pendant legs on the Lion Throne.

<{30-44) The disaster on the island of Java has been summarized. The war ended.
There was no doubt in the minds of the people, as they took shelter, using as refuge
the shadow of the sandals of the Great King. This is the reason why he fulfilled his

BThe suspected subject of this sentence is the king of Varikar.

34We presume that the date 954 goes with what follows, because the Sanskrit text (st. XXVI) dates to the
same year an event involving a woman, who can hardly be identified with the putra mentioned in the clause
before that which opens with pjah.

30n the words used here, and the problem of what they mean, see n. 187.

3*We don’t understand the word nar unless it can be a functional equivalent to ta.

37TRY TO CONFIRM KERN’S CLAIM (V.G. VIIL: 109 n. 4) THAT THIS IS AN ALLUSION TO THE DRY SEASON,
SUITABLE FOR WARFARE. See email from Jiri.

38The reading and the word division of the sequence vvayata is very uncertain. If indeed it must be
read and divided vvay ata, the basic meaning is ‘just water’, and we would imagine a connection with the
metaphor for destruction implicit in the word pralaya used elsewhere in this text for Airlanga’s own troubles.

39We translate kavnan here differently from the occurrence in line 21, because in the present situation the
subject of the verb form is already kaparajaya ‘defeated’ (lines 27-28). The passage that follows after kavnan
ta sira up to pinakatapakan cannot be interpreted, but the fact that Brandes and Kern read ratu suggest that
the King of Veriker was given the privilege of becoming Airlanga’s vassal king — could an expression like ratu
samanta (= Sanskrit samantardja ‘vassal king’, see OJED s.v. samanta) be restored in the problematic passage?
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promise*® by quickly, swiftly carrying out the meritorious work (yasa) [of founding] the
hermitage at Pucanan. It was like the Great King’s permanent homage with mantras
and eulogies to the Lord and was to be evidence for the people, first of all the future
kings, thereafter in the future’s future, regarding the specifics (krama) of the manner
of Great King’s reviving the constant well-being of the whole island of Java. For all of
the former (anadi) kings were served on the island of Java ... character ... by them, and
they obtained all of their merit (hayu) from the past. The Great King was not like that
at all ... and the Great King’s intention that be beautiful#* the villages of the group ...
called Hino ... royal property: 1 suvarna of gold. ... of the meritorious work [of founding]
the hermitage at Pucanan. The lands of Pucanan, of Baraham (and) of Bapuri, cease
... The holy hermitage foundation at Pucafian may not be entered by the servants
of the three dignitaries — Pankur, Tavan, Tirip — nor by the dependents of chiefs,*
[such as]: Pinhais, Vahutas, elders, and any one who enjoys usufruct of royal property
...... fines on offenses,*> of whatever kind ... up to the limits of the lands of the holy
hermitage foundation at Pucanan ... those who enjoy the usufruct of royal property: the
Vulu-vulus and ... whatever be their kinds. The holy hermitage foundation at Pucanan
would be wiped out if Brahmanas, Ksatriyas, Vaidyas, Stidras, outcasts, dependents of
chiefs, Pinhais, Vahutas, elders ... would meddle with the independence of the holy
hermitage foundation at Pucanan along with [everything] up to the limits of the lands
of the ... of Hino ... the holy hermitage foundation.

{44-146) So therefore they will undergo the consequences of their action. The (conse-
quences of the) Five Major Sins are their lot. ... calligrapher to his Majesty the Great
King ... the holy royal decree (in the form of an) edict.

49See comparable passage re. pratijiid in the Baru and Terep inscriptions.
“We are unable to verify the reading mayva published by Brandes and Kern. Taking this uncertain reading

at face value, we see no other way but to interpret it as a form derived from hayu, though it will be surprising
if our text really spells maywa for what would be mahayva in contemporary texts. See the Baru inscription,
face A, line 16: yavat sja/<a>dhananin amahayvan bhuvana donanya ‘insofar as the means for realizing the
beautification of the world was its aim.

420n the meaning of nayakapratyaya, see De Casparis 1956: 19. Although the Dutch scholar did not interpret
it as a compound, the close conjunction with the term hdjipratyaya in the Old Malay inscription he was
studying suggests that nayakapratyaya could be a compound as well; the fact, mentioned in our note above

(n. XX), that the words are not normally separated by a punctuation sign points in the same direction.
430n the sukhaduhkha, see Boechari 2012: 39-41, esp. p. 40: “sukhaduhkha bukanlah ‘suka dan duka,

melainkan diterangkan dengan hala hayu, ialah segala perbuatan yang buruk dan yang baik yang terjadi
dalam masyarakat, atau seperti yang dimaksudkan di dalam setiap prasasti, yang terjadi dalam lingkungan
daerah perdikan. Bahkan sebenarnya hanya perbuatan yang jahat saja yang dimaksudkan. Dengan perkataan
lain, sukhaduhkha ialah segala tindak pidana (yang terjadi di dalam lingkungan daerah perdikan) yang harus
dikenai hukuman denda.” Boechari seems to allude to a normative text that gave the explanation hala hayu,
but we haven’t yet been able to identify the text in question. For translations of the individual terms, see
Boechari 2012: 309-310 (Indonesian) and 510 (English).
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