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Edition

{Face 1: Front main part) {1.1) tot svasti $aka-varsjal<a>tita 944 cetra-masa tithi catur-
dasi kr(s)na<1.2>-paksa, vu, pa, Arh, vara, balamuki, krtika{rana}-naksatra, dahana-
devata, Ayu[s]m[an']<1.3)>yoga, vanija-karana,

Irika divasanyajfia $§ri maharaja rake halu, $ri loke(§)va[ra]<i.4> dharmmavansa
Airlangjal<{a>nantavikramottungadeva, tinadah rakryan- mahamantri hino $ri sarh-
gra{1.5 mavijayaprasadottunigadevi, Uminsor I rakryan- padarh pu dvija, kumonaken
ikanarh karama<1.6>n- Irh mungut- sapasuk thani kab;a?<{e>h tka ri babadnya,

manaran' Andu(k), bara, marma, cucya, (g)edoh,{1.7> ba(c)emr, bajom:, bunah,
diten, bijo, kunirh, kembarh, kilano, gajusa, tingal(,) gantar- 1i<1.8>ndurh, Rmban,
tufijurh, [5+]do, marum:, beca, vecurh, kuruk: Ica, bantsL, Rntap- ba<i.9>hum(a)n;, rob-
hana, (Ibuni ran, ma)naran- da(r)sn:, gosarn, pli, klerh, bavvat, godhana, (n)itam,
ba{1.10>sakar, garurh, Astami, Adinemr, $odagaficirh, bami, Asti, parah, $rinamr,
Ingut, vatahar-, dinta(n)<{1.11)jeni, grlha, (dha)ryya, kesar, nadi Untal’, (b)anar,



Unabakadut;, (lu)tilaya, sabh(a)mogha, ga<1.12>de, bayog, (dal)man-, marana, dadataf-
jami, surat, pagah, $rji!/<i>mato, Iyo, tuvuh,{1.13)> kunirh, nikirh lekem, mald, saboti,
bodatem, panad;, keji, kedrani, patysn:, bhuvana<{i.14>ni, rimpir, godrsa, Ajun,
dhati(,) hamberh, sadi,

vulu karaman, patnahan rapih, Ake<1.15)mbar trpim, Ababii(h Au)di, Atahun,
gosatam, pafiarikan sudvinam(,) sarnkuba, landa<1.16>so(d)i, gaveg', bhuvana, bata,
madoti, (A)mparh, galuh, bastddha, jujul, sulu(r), vinkas<1.17)> bagnalo, makadi
kabayan- kalih manaran- japo, vvatan:,

madamlakna sarh hyan a<1.18>jia haji prasasti pa(gs)-pageh tinanda garudamukha
kmitananya,

sambandha, Ikanarh karaman- I mu<1.19>ngut sapasuk thani kabeh, masamagri mapu-
lurh rahi manambah I tanda rakryan ri pakira<{1.20>kiran- makabehan-, karuhun- I b
ri paduka §ri maharaja makarasa marmhyana<i.21>nugraha I paduka §ri maharaja, 1
ga)[rudam]u(kha, ma)karasa, An' su(m);i!/<i>ma thaninya I mungut:, kumabhak-
tyan(i)<2.2>ra buyut- s(i)ksma (An)iddhakna drabya haji pariastangi ma 5 Aniken' katiga
masa, merina sarvvavija lima<2.3) sukat rirh savulu, kaharan' puspapaficopacara,
tjil<i>la-tjel<ai>la, dhju!<t>pa, dipa, gandha, mvarh nivedyadi prakara, pa<2.4>jak-
nanyjal<{a>rmkan katiga masa,

mvar tantunya I saprakarani<rn manilala) drabya haji vulu-vulu magsrh madmit-
kabeh, parikur, tavan-<{2.5) tirip iuniveh sakveh sarn manilala vulu-vulu rirh dand,
makja!<a>dirh mi$ra, paramisra, panurarh krirh, padem manimpiki pa<2.6 >ranakan,
limus- galuh marhrifica, marnhuri, pararn, sunka, dhiira, sukun-, sinagiha, kyab- lin-
garh, srkan-, halu vara<2.7>k;, rakadut, ramanan s(va)ra gendirn, pinirnlai, katangaran:,
tapa haji, Air haji, malandar, Ica, lablab:, pakalanikarh, kutak-<2.8> tankil, trpan,
salyut, vatu valarh, pamanikan, maniga, sikpan:, rumban, tirvan-, vilarh thani, viji
kavah, tinka<2.9)>s:, mavi, manambani, tarhhiran, tuha dagarh, juru gosali, marhrum-
bai, marhgujai, tuh; an?<{an n>ambi, juru judi, juru jalir, pabisa<{2.10>r pagulur,
pavurhkunurh, vli hapd, vli harRm, vli pafijut,, palamak:, Urutan, dampulan:, tpurh
kavurh, surhsurh panurar, pasuk a<2.11>las,, tikal hangas:, sipad vilut- jukurh, panin-
anin-, pamavasya, hopan, panranan-, skar tahun, paba(yai)<2.12> pam(ra)ma, tulurh
hutarh, pobhaya, pacumbi, paprjal<a>yacita, kdi, valyan:, sambal,, sumbul,, hulun-
haji,<2.13)> jengi, singah, pamrsi, mavulurh-vulur, vatak i jro Ityevamadi kabeh, tan
tama ta ya Irikanarh sima 1<2.14) mungut- kevala Tkanarh {<ka)>raman- I mungut-
juga pramana I<riYka,

marikana Ikanarh sukhaduhkha mags:h madmit ka<2.15>beh, kady anganirh mayarn



tan- pavvah, valli rumambat irh natar, vipati{,)> vanke kabunan, rah kasavur irh
dalan-,<2.16)> duhilatsn, sahasa, vakcapala, hastacapala, mamijilaken' vurinirh kikir-,
mamuk- mamumparm<2.17) lidan, titan,, Ana, pratyansa, denda kudenda, mandi-
haladi prakara, Ann ikanarh karaman: I mungut- A<2.18>ta pramana Irik3,

sima kabeh<2.19> mvarh ri vnahanikanar vargga miila sima I mungut: mapada-
gana, lviranya, Atitih rvarh siki, Alavay rvar siki,<{2.20> (A)ba{sapna rvarh siki,
Acjal<{@>mara rvar siki, Anufijal' rvam siki, Anavari rvarh siki, Amarhmarh rvarh
siki, A(muti-muti)<2.21> rvar siki, panday: mas- rvam siki, panday vsi rvarh siki,
panday tamra rvarn siki, panday- kansa<{2.22> rvarn siki, Amutar- rvarh siki, (Apa)rahu
rvarn siki, Adagarh sapi rvarh siki, Anularh kbo rvarh siki, pa(ram-){Face 3: Right main
party><{3.1>ma(s)an rvarh siki, mabakulan- rvarn<{3.2> siki, (ma)sapahan- rvar siki,
maq3.3>hi(sthva)n rvarh siki, samankana I(ka)<3.4>narh karma dagarh salviranikanarh
(na)<3.5>[1x]rh (bha)nda pamvatanya,

tamola<{3.6>h ata(h pana)sthana Irikanarh si<3.7>ma I mungut- (A)nn ikanarh
varga mila<{3.8> sima I mungut- Ata(h v)asa-pra<3.9>mana manahi(la)na ya drabya
haji<{3.10> tuhun' maveha patit pa<3.11>dulur juga marayan- marern <{3.12>desa
salen mvarh yan- pame<3.13>t dval,,

mankanatah Ikanarh varga<3.14>kilalan:, kli, Aryya, sirnhala, [<{3.15>(g)olavisaya,
coli<<kay>, malyala, ka<3.16 >rnn;jal<a>taka, vallahara, compa, Rman-,<{3.17)> havar,
mambarh, hufijoman, sen;ja!<a>mu<3.18 >kha, varahan-, mapadahi, ke{fi}caka{,><3.19>
tarimba, mat,; u(p)u?<apu>kan, Abal {3.20>fiol, salahan- varga kila<{3.21>lan-, Asirh
samakavarga ya, A{3.22)sith pravrtinya, sade$a-sarnka(na)<3.23>nya(,) yavat ya
mungu Irikerh sima<3.24> I mungut,, An ikanarm varga mila si<3.25>ma I mungut-
Atika pramana<{3.26 I sukhaduhkhanya magarh madmit- ka<{3.27>beh, tumitak(na)
yacanyayan i<3.28 >ka masthanabati ri sajfianya mapa<3.29 >kna tambshani pamijanya,
buyut-<{3.30) $iksma,

marnkana rasany anugraha $ri{3.31> maharaja, Irikanarh varga mila sima<{3.32)> I
mungut- sapasuk sima kabeh<3.33)> kapagshaknanyan- tamolah 1<3.34)> panal_ltaranya
sovarh-sovarh tan-<{3.35) kolah-ulaha de sa<{n adnagata pra<{3.36>bhu, (mvar san
anagata vineh tirhha)<{Face 4: Left main part><4.1>[l pitnhay], (ma)kata(veka)<4.2>
[$rT ma](h)araja ri maniratnasi<4.3>[nhasa]lna makadatvan vvatan mas-{,>

{4.4yyapvan: hana sira kamatan<4.5> tan- yatna I sara{sapny ajia $rjil<p>
ma<4.6)haraja, Umulah-ulah Tkern<4.7)> sima I mungut:, ya sankana<4.8>ni prama-

nigraha ma ka 1 su{4.11) 5



Indah ta kita bhatara (§r1)<4.12) haricandana, Agasti, mahars(i),{4.13) piirbva, daksina,
pascima, Uttara<{4.14>gneya(,) neriti, bjal<a>yabya, Urd(dhva)ma<4.15>dhah ravih
$asi ksiti jala pavana<4.16> hutasana ya{japmanakasa, A<{4.17>horjal<{a>tra sandhy3,
nagardja durgjal<a><4.18>devi, sahananta hyarh kalamrtyu<4.19> yama baruna kuvera
basava (ki)<{4.20>ta masuki manar;ji!l<{i>rerika vva(th) sa(r)va{4.21>siddha rikirh jagat,
yavat- bhan(gi)<4.22)> gana-gana vna(ta), Umulah-ulah 1<4.23>kerh sima I mungut-
patyananta ya<4.24) kamurh hyarh §jul<t>ksma, deyantat pa<{4.25>tiya, ta(t to)liha
ri vuntat-<4.26) ta;t!<t tpinhala ri likuran-, tarurh rin adga<4.27>n, tampyal- (I) hir-
inan, tutu<4.28>h tundanya, blah kapalanya, carika<{4.29>kan- vtannya, (vtvaka)n
daLmanya, pa<4.30>han dagirhnya, Inum- rahnya (vkasaks)<4.31>n' pranantika, (yan
pare)n alas{4.32) [5x]paranim moth sa...{Face 5: Back: Additional lines at top) <{5.1>
[5x]<5.2) [...][salmb[a]Rn(i)[h] glap-, puliraknanirh devamanyu...{Face 6: Right upper
part) <6.1> [4x] (p)inana [3x]<6.2)> [6x] bhrasta lipu<6.3>[7x] (tan- sva) [2x]<6.4) [1x]
pirhpitu ACJta yan: bimba<6.5>n- papata sajivakala, marn<6.6>kana tmahananikern
vvath Anyaya<6.7> Um(u)lah-ula(h 1k)erh sima I mu

{Face 8: Front Additional lines at top) <8.1)> rva(rh) 977 ka(la)<8.2) sa[rh] hadyan:
(j)ujul’ sulur kabayan-

{Face 9: Front Additional line at bottom) <9.1)> guve Ubena giditikem-, cacam-, nayai

Apparatus

<1.2) krtika{rana}-naksatra < krtikarananaksatra D TSN; kati karana naksatra MS&RK;
katikdarana naksatra NST « on the eccentric form of the naksatra name engraved here,
Damais wrote: “We will study elsewhere the aberrant forms of certain calendrical
elements in Airlangga’s charters and comparable to the k rtikarananaksatra of this
inscription” (1955, p. 64, n. 3). As far as we are aware, Damais was never able to publish
his observations on these aberrant elements. If we are not mistaken, the discussion in
Eade & Gislén 2000, pp. 71-72, which we find difficult to understand, touches upon
the fact that the inscription seems to indicate Krttika as naksatra, whereas the real
naksatra was Revati; we do not know whether this was the aberration that Damais had
in mind, or whether he was rather alluding to the aberrant form of the name itself,
which seem to be a contamination before naksatra of krt(t)ika with karana/karana (on
the interchangeability of the spelling, see Damais 1955, p. 64, n. 4).

<1.5> kumonakan ikanarh MS&RK < kumonaken nikanam D TSN; kumonakenikar NST.

<1.6) thani D MS&RK NST TSN ¢ Damais’ reading breaks off at this point. — <1.6)>


https://dharmalekha.info/bibliography/entry/Eade%2BGislen2000_01

kab;a?<{e>h TSN & kabah MS&RK; kabeh NST  Cf. 1.19, Ninny silently corrected the
reading — <1.6) tka ri babadnya, manaran: TSN < tka ni papadya manaran MS&RK NST
* Machi Suhadi & Richadiana Kartakusuma’s reading (reproduced by Ninie Susanti)
breaks off at this point. The expression tka ri badbadnya occurs several times in the
Cane inscription (Ab6, 24, 25; Cd9, 11, 22). — <1.6) kilano TSN » The apparent anusvara
on aksara la seems to be due to an irregularity in the stone, so we ignore it.

<1.8> ba<1.9>hum(a)n- < dahurman: TSN ¢ Ee initially interpreted the crescent-shaped
mark above the ma as an ulu, until we realized that all ulus in this inscription are of
circular form. We therefore propose to consider it as the beginning of a virama sign
that the scribe did not continue once he realized he had started engraving the virama
one aksara too early. It seems that the ma in (dal)man- in line 12 may show the same
phenomenon.

<{1.12> (dal)man- & Abaman- TSN » see our note on ba<1.9>hum(a)n' in lines 8-9 —
<1.12) dadatafjami < detakdamiyurat- TSN « perhaps one must read detafijami?

<1.18) pa(ga)-pagah < -i pagah TSN « For similar phrase, see Kusambyan A37-38 and
Sima Angalayang 13v3.

<2.2)> (An)iddhakna drabya haji panastangi ma 5 Ankan- katiga masa < niddhakna
drabya haji panastangi ma 5 Ankan- katiga masa TSN  Cf. Turun Hyang A17 kramanya
maniddhakna drabya haji panastargi mas <spu 2 mijil arnikan asujimasa

<2.3) tjil<i>la-tjel<ai>la < tila, tela TSN.

<2.4) saprakarani<rh manilala> drabya haji vulu-vulu < saprakarani drabya haji vulu
vulu TSN « The need to supply at least the article m (if not kanarn) plus manilala is
shown by many parallel passages. (See the next footnote for some examples.) The
specific word we assume here, with saprakaranim manilala, is not found elsewhere in
the Airlangga corpus (where the normal expression is saprakdra sam marilala), but we
encounter it in several inscriptions of the reigns of Balitung and Sindok.

<2.5) sath manilala vulu-vulu ri dana < sam manilala vulu vulu ri dariu TSN » We expect
here sam manilala drabya haji vulu-vulu ri danii. Cf, Sima Anglayang 14r4-5 sarh manilala
drabya haji vulu-vulu and 16v6-7 samanilala drvya haji vulu-vulu maga:r madm<ipt- as well
as Padlegan I (1038 Saka) sart manilala dravya haji vulu-vulu rin dani aga:ni admit. But in
the present context, the words drabya haji were perhaps felt still to be in force from
the previous line.

<2.7> ramanan s(va)ra gandirh & ramana<ii) magandi TSN » The reading is rather
uncertain, all the more so as the words svara gandim are not found in any of the
numerous other instances of this kind of list known to us.
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<2.9> tuh;an?<{an nyambi < tuha nambi TSN.

{2.11) jukurh TSN ¢ Although this word is more often spelled with a nasal on the first
syllable (e.g. Kusambyan B13 and Anjatan 3r1 jurikum, Pandaan C11 jumkurm), there
is also a fair number of occurrences without that nasal (e.g. Baru Abe24) so we do
not supply a cecak. — {2.11> paba(yai) TSN ¢ The use of this term with skar tahun and
panrama around it is quite typical of the inscriptions known or suspected to belong
to the Airlangga period. It is pabaye in Cane and Turun Hyang, pabayai in Adulengen,
Barsahan and Anjatan in the same contexts.

<2.20)> A(muti-muti) & Amutarmuta{r) TSN « Various alternative readings are imagin-
able, depending on whether the word ended at the end of line 2.20, or whether anything
was engraved before rvam at the beginning of line 21, and on how the horizontal stroke
above the penultimate aksaras of line 2.20 is explained. Neither the reading tenta-
tively adopted here, nor any of the alternatives we have considered (Amutar-mutora,
Amuti-mutih, Amutirmutah), yield a word that is expected in this context.

<3.2) ma<3.3>hi(sthva)n- » The reading sthva is purely diagnostic, for we see an aksara
with two pasangans below it, but do not recognize which word is intended here so we
offer merely what seems to be a possible reading of the problematic ligature.

{3.4) salviranikanar (na)<3.5 [1x]th (bha)nda pamvatanya  We seem to have here a
somehow expanded version of the expression found as salvirani bhandanya kabeh in
Cane Cd21 and as salviranin bhandanya in Patakan B22. There seems to be an intrusive
pasangan or full interlinear aksara below the sa of salviranikanari as well as an intrusive
fia or U engraved below the pa of pamvatanya.

{3.5) tamola<{3.6) h ata(h pana)sthana « The reading is rather uncertain, but panasthana
occurs in a similar context in Sima Anglayang 4v4-5.

{3.7> (A)nn ikanarh < sannikanam TSN « Instead of 4, it would be easier to read sa, but
this is hard to accept in the context. The turn of phrase ann ikanan was also found
above in 2.17.

<3.19) mat;u(p)u?<apupkan- & matuvunan: TSN.

<3.27) tumiitak(na) yacanyayan i<3.28 >ka masthanabati ri sajianya < tumutaku ya-
vanya ya ni<my kamasthanarn kaki ri sdijmanya TSN « We are unable to understand thi
sequence, and therefore uncertain about some of the readings as well as the word
divisions. We suspect yacanyayan may be a scribal error for yathanyayan or yavanya yan,
but in neither case do we obtain an understandable text. More substantial emendation
seems to be necessary.
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<{3.34> panaltaranya sovarh-sovath tan'<{3.35) kolah-ulaha de sa<n apnagata
pra<3.36>bhu, (mvarh san anagata vineh tirnha)<{Face 4: Left main part)><{4.1>[
pirhhay],, (ma)kata(vaka)<4.2) [$ri ma](h)araja ri maniratnasi * This reconstruction is
inspired by Cane Cd24-25: tan- kolah-ulaha de sam Andgata-prabhu riuniveh sam Anagata
vineh tinhal- pimhai makatavaka parndiri Sri maharaja ri maniratnasinhasana makadatvan
ri vvatan mds. Nevertheless it is quite hypothetical, among other reasons because (1)
the number of aksaras on line 4.1 resulting from the reconstruction is 9, while the
following lines have more; (2) the precise spelling pirihay-, known in other periods, is
never found in other Airlangga inscriptions.

{4.4> yapvan hana sira kamatan-<{4.5> tan' yatna 1 sara{sadny ajfia $rjil<i>
ma<4.6>haraja, Umulah-ulah Tkern<{4.7)> sima I mungut:, ya sankana<{4.8>ni prama-
nigraha ma ka 1 su<4.11) 5 « Cf. Baru Cf8-10 kapvatikd tan- bari-barin denira, yathanya
tan- pamuhara pramada rim sira yapvan hana sira kamatan- tan- yatna I sarasa (sarn) hyan
ajia haji tamraprasasti kmitanikanam karaman- rir baru sapasuk thani matuha manvam-
nigraha kd 2 mas {spu 10 and Sima Anglayang 4v3-5 ydpvan hana banigrama mvaran ikarm
sjilKipmanlayarn kamatan- kentasa tan pasuri ri kapalihani dr byanika(i) madaga(r) pjah
Anjal{appatya, yavat tamolah I sari hyarh sarvvadharmma, mvarh panasthana ri jatakanira,
ya sathkandni pramadanya, salvirnim langhana I sarh hyarhn ajfa haji lviranya, knana ya
nigraha, ma (k)a 1, su 5 //. There is also a damaged parallel passage in Pandaan B17-18
salvirnim langhana [1] sarh hyan Gjna haji lviranya, knana ya nigraha ma ka [1 su] 5.

{4.5) sarasapny < sarany TSN » cf, Baru Cdef lines 8 and 39, and Gandhakuti 4vs.

{4.25) ta(t to)liha < [tat tano]liha TSN » The presence of a large irregularity in the
surface of the stone and the descending parts of the word sju!<t>ksma in line 24 make
it hard to recognize the segment t- to that is expected on the basis of Terep lITerep II
8r1 and Pandaan B26.

{4.26) tajt!<t tyinhala < (tat)tinhala TSN « Cf. Bimalasrama 12r7 and Terep 11 8r1.

<4.31) (yan pare)n alas<{4.32) [5x]paranith morh « It seems that there may be about
five aksaras engraved on the left half of line 4.32, but if indeed any were engraved here
they must have been wholly or partially superfluous, as there are numerous parallels
for the phrase yan paren alas pariananir mom or yan paren alas dmaknirm mori, where
nothing ever intervenes between alas and the passive irrealis form of parnan or dmak.
Based on the parallels, it also seems that paranirh is an error for panananirh.

<6.4> Alta yan- bimba<6.5>n papata sajivakala * There are no exact parallels for this
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passage in the Airlangga corpus, but there is a partial one in Kusambyan d33-34, while
more extensive ones are found in the inscriptions of the time of Sindok. After pimpitu,
we normally find the words ata yan bimban papa ata ya sarsara sajivakala (Linggasuntan
C42; Paradah I 2B15; Alasantan 4r9) or ata yan bimban papa ata ya kadi lavas san hyan
candraditya (Anjuk Ladang C21). Although the entire passage is badly weathered, the
proposed reading seems possible, but we cannot find any trace of ya samsara.

<9.1> guve Ubena giditikem, cacomr, nhayai * The reading of this line is extremely
uncertain. Seemingly it consists only in proper names, none of which are recognizable
with certainty

Translation

{1.1-1.3) Hail! Elapsed Saka year 944, month of Caitra, fourteenth tithi, waning fort-
night, Vurukun, Pahin, Tuesday, <the Vuku being> Balamuki, lunar mansion Krttika,
the deity Dahana (i.e., Agni),* the conjunction Ayusman, the karana Vanija.

<1.3-1.6) That was the time when the decree of the Great King, the Lord of (rakai, i.e.
rakryan i) Halu, Sri Loke§vara Dharmavansa Airlaniga Anantavikramottungadeva, was
received by the Lady (rakrydn) the Great Minister of Hino (named) Sri Sangramavi-
jayaprasadottungadevi. It came down to the Lord of Padan (named) pu Dvija. It gave an
order with regard to the community in Mungut including all its (constituent) villages
(sapasuk thani) up to its (forest) clearings.?

{1.6-1.14) {The inhabitants) were named: Anduk, Bara, Marma, Cucya, Gedoh, Bacam,
Bajam, Bunah, Ditan, Bijo, Kunin, Kembon, Kilano, Gajusa, Tingal, Gantar, Lindun,
Ramban, Tufjur, ... do, Marum, Beca, Vecun, Kuruk Laca, Bantals, Rantap Bahuman,
Robhana, the mother of Ran named Daran, Gosan, Pali, Kalen, Bavvat, Godhana, Ni-
tam, Basakan, Garun, Astami, Adinam, Sodagaficin, Bami, Asti, Parah, Srinam, Ingut,
Vatshar, Dintan Jeni,? Grha, Dharya, Kesar, Nadi, Untal, Banar, Unabakadut, Lutilaya,
Sabhamogha, Gade, Bayog, Daloman, Marana, Dadatafijami, Surat, Pagah,* Srimato,

On the use of synonyms for deity names, see Gomper (2001, pp. 101-103, 1. 10).

2The expression sapasuk thani (which might also be translated ‘including all its village inhabitants’)
occurs again in 1.19, but is then changed to sapasuk sima in 2.18 and 3.32. Evidently, the change in terminology
from thani to sima is a direct consequence of the grant recorded in lines 1.18 to 2.4.

3The name Dintan stands so close to the right end of the front face that even its final consonant and
virama cannot be read with confidence. It is imaginable that the scribe, had space been sufficient, would
have inserted a comma between this name and Jeni at the beginning of the next line — in other words, that
we are dealing with two names and not one.

41t is tempting to see in the words surat pagah some kind of expression introducing a short list of names,
but the punctuation of the text rather suggests that the words are themselves also names rather than
common nouns in this context.
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Iyo, Tuvuh, Kunin, Niki, Gokam, Miild, Saboti, Bodatam, Panad, Keji, Kedrani, Patyan,
Bhuvanani, Rimpin, Godrasa, Ajum, Dhati, Hambar, Sadi.

{1.14-1.17) The community occupational groups (*vulu):
* patniahans:106 Rapih,AkambanTrapin,AbtibuhAudi,Atahun,Gorsatam.

+ scribes (pafiarikan): Sudvinam,Sanikuba, Landasodi, Gevag, Bhuvana, Bata, Madoti,
Ampan, Galuh, Bastuddha, Jujul, Sulur.

* vinakas: Bagnalo.
+ in the first place the two chiefs (kabayan) named Japo <and) Vvatan.

<1.17-1.18) {The order was) that they should make the holy royal decree in the form of
an edict as confirmatory document sealed with the Garuda-face, to be kept in custody.

<1.18-2.4) The occasion: the community in Mungut including all its constituent villages,
all together took counsel with and paid homage to all high functionaries of the council
(tanda rakryan ri pakira-kiran),” [but] in the first place to His Majesty the Great King,
having as purpose to beg His Majesty the Great King for the grant that it would be
proper® for them to keep in custody a holy royal decree sealed with the Garuda-
face, having as substance to make the village of Mungut into a sima, worshiping the
invisible ancestors (*buyut siiksma)’ <and) yielding royal revenue <in the form of»
panastangi (tax) worth 5 masa every third month, to be accompanied with five sukat
of all grain-crops (sarvavija)® from every occupational group, as though they were a
fivefold service with flowers — oil of sesame seed, incense, lamp, fragrance, and also
diverse food offering — to be used by it (i.e., by the village) for worship every third

month.?

>Boechari (1962, p. 57; 1963, p. 126; 2012, pp. 75, 109) has suggested that the tanda rakryan pakira-kiran
are first mentioned in the Kediri period, but he seems to have overlooked the occurrence in the Adulengen
inscription which was known to him as Kakurugan. They also occur in Sima Anglayang 4v7 and 13r4.

®The phrase marhyan ri knohanya occurs also in Cane Ab.24-26: marhyari ri knohanya sumima thaninya I
cane, sima karaman-, phalanyan- prasiddha sara, pinakapanpi kulvan-, marnkana rasani panambah, nikanam karaman-
I cane sapasuk thani tka ri babadnya, kunam sarika ri ga:mnyanumoda $ri mahardja ri sapamhyamnikanar karaman- I
cane. Related passages with the keyword knoh are also found in Turun Hyang A4 and Bularut C14.

7We have difficulty understanding the syntax of the words kumabhaktyanira buyut siksma (and the reading
is also slightly uncertain for the first word), so our translation is only approximative.

8See Sukhamerta 10v6 mvari sarvvavjilija, $veta rakta pita krsna, sukat-, 5, sovar, Arikan tahun. Cf. also,
within the corpus of Airlangga inscriptions, the expression sarvvaphala malaphala found in Baru Cf8; Kusam-
byan B31-32; and Sima Anglayang 17r4.

9This is a very interesting passage, which rather beautifully compares the five sukat of sarvavija to
be collected from the vulus to the five constituents (tilatela, dhiipa, dipa, gandha, nivedya) of a so called
paficopacarapiija ‘worship in five services’ The presence of the element puspa is a bit difficult. The same
expression occurs in Kusambyan A28, but there without metaphorical meaning. Note also the offerings made
in the Bimalasrama charter (3.1-2, emended kaharan- mantranamaskara parnnah dhiipadipagandhaksata pamija
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{2.4-2.14) And the fixed rule (tantu) regarding all kinds of people who collect (marii-
lala)*® royal revenue from the occupational groups, big or small — the Pankur, the
Tavan, the Tirip —, particularly all those who previously had a claim on the occupa-
tional groups, beginning with the various Misras, the Panurar, the Krin, the Padom,
the Manimpiki, the Paranakan, the Limus Galuh, the Manrifica, the Marnhuri, the Paran,
the Surika, the Dhira, the Sukun, the Sinagiha, the Kyab, the Lingan, the Srkan, the
Halu Varak, the Rakadut, the Ramanan, the Svara Gendin, the Pininlai, the Katangaran,
the Tapa Haji, the Air Haji, the Malandan, the Lca, the Lablab, the Pakalankan, the
Kutak, the Tankil, the Trapan, the Salyut, the Vatu Valan, the Pamanikan, the Maniga,
the Sikpan, the Rumban, the Tirvan, the Vilasi Thani, the Viji Kavah, the Tinkss, the
Mavi, the Manambani, the Tarhiran, the Tuha Dagan, the Juru Gosali, the Manrumbai,
the Mangufijai, the overseer of the Nambi, the overseer of gambling, the overseer of
prostitutes, the Pabisar, the Pagulun, the Pavurikunun, the Vli Hapd, the V1i Haran,
the Vli Pafijut, the Palamak, the Urutan, the Dampulan, the Tpun Kavuri, the Sunisuni
Panuran, the Pasuk Alas, the Tiksl Hangas," the Sipad Vilut, the Jukun, the Paninanin,
the Pamavasya, the Hopan, the Panranan, the Skar Tahun, the Pabayai, the Panrama,
the Tulun Hutan, the Pobhaya, the Pacumbi, the Paprayascitta, the eunuch, the healer,
the Sambal, the Sumbul, the royal servants, the Jongi," the Singah, the Pamysi, the
Mavulun-vulun, all of the courtiers, and so forth — <is that) they shall not enter the
sima at Mungut. It is only the community in Mungut that has the exclusive authority

over it.

{2.14-2.18) Likewise are all the {fines to be imposed for) ‘pain and relief * (sukha-
duhkha),” great or small — ‘areca-blossom without betelnut’ (mayar tan pavvah), ‘gourd

mpuriku muntun- ri bhatar;il<i) prajfiapararamita) and in the Baharasrama charter of the time of Daksa (1v11-12
vras: caturvvarnna kukusan: 1 I savulu-savulu, pinda kukusan- 4 vavanya mata[har-] [16+] [sarbvaphalapha]li bras:

caturvvarnna vavanya).

1°That the term manilala is to be understood more or less in this sense is shown by the use of the word
maminta in the parallel passage of Adulengen (3r3). This use of maminta, instead of the ubiquitous marnilala,
has no precise parallel anywhere in the Airlangga corpus, but may be compared with the sentence An- tan
deyan ata kaminta tinunda right after the list of manilala dravya haji in Sima Anglayang 17v5. And we find the
precise phrase maminta drabya haji in the Barsahan plate (r6), which we are inclined to date to the period
between the reigns of Balitung and Airlangga: tan- tama ta ya maminta drabya haji vulu-vulu Irikem sima I
barsahan-. The same phraseology was already in use under King Daksa, as appears from Timbanan Wungkal
(14) nahan (pra)karani tan tumama maminta drabya haji. See also pinta-pintan in Kubu-kubu (4v1) and Hantang
(A20).

1cf. the patikal (h)angas whom we find mentioned in the Balambangan, Garaman, Kudadu and Balawi
inscriptions.

20n the term jorigi, see Jakl 2017.

30n the sukha-duhkha, see Boechari 1977, pp. 14-15 (2012, pp. 39-41, esp. p. 40): “sukhaduhkha bukanlah
‘suka dan duka’, melainkan diterangkan dengan hala hayu, ialah segala perbuatan yang buruk dan yang
baik yang terjadi dalam masyarakat, atau seperti yang dimaksudkan di dalam setiap prasasti, yang terjadi
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vines that grow in the courtyard’ (valii rumambat iy natar), ‘disaster’ (vipati), ‘a corpse
covered with dew’ (varike kabunan), ‘blood spattered on the road’ (rah kasavur in dalan),
‘slander’ (duhilatan), ‘violence’ (sahasa), ‘rash speech’ (vakcapala), ‘rash acts with the
hand’ (hastacapala), ‘producing the dust of a file’ (mamijilakan vurinin kikir), ‘attack-
ing in fury’ (mamuk), ‘rape’ (mamunpan), ‘repeated attack’ (ludan), ‘following’ (tiitan),
‘apportioning of shares’ (hansa pratyansa), ‘punishment and wrongful punishment’
(danda kudanda), ‘poisons of all sorts’ (mandihala) and such like — namely that only the
community in Mungut has the authority over all of them.

<2.18-3.5) Such was the substance of the holy decree of the king kept in custody by the
community in Mungut including all its (subsidiary) simas. And as for the entitlements
of the inhabitants of the original sima at Mungut™ to have shops, <these include)>
for instance: two vendors of titih, two vendors of yarn, two vendors of cloth, two
vendors of fly-whisks (camara), two porters, two awar-awar preparers, two conjurors
(? amariman), two amuti-muti (?), two goldsmiths, two ironsmiths, two bronze smiths,
two coppersmiths, two amutar (churners? potters?), two boatmen, two cow traders,
two buffalo buyers, two paramasan, two retailers, two *pasapahan, two mahisthvan. Such
were the ... of the traders ... all of the varieties of ... of the goods that they transport

(*pamvatan).

{3.5-3.13) Unceasing, indeed, is {their) residence (*panasthana) in the sima at Mungut,
insofar as inhabitants of the original sima at Mungut alone have power and authority
(*vasa-pramana) to weigh the royal revenues, although they shall still allow (others?
the revenue collectors?) to maintain harmony side by side (*patiit padulur), so that
(they) go to other regions (desa *salen) and so that they seek wares.

<13.14-3.30) Only the following are the inhabitants from whom revenue may be col-
lected: the South Indians (klin), the North Indians (arya), the Singhalese, those from the

dalam lingkungan daerah perdikan. Bahkan sebenarnya hanya perbuatan yang jahat saja yang dimaksudkan.
Dengan perkataan lain, sukhaduhkha ialah segala tindak pidana (yang terjadi di dalam lingkungan daerah
perdikan) yang harus dikenai hukuman denda” Boechari seems to allude to a normative text that gave the
explanation hala hayu, but we have not yet been able to identify the text in question. For translations of
the individual terms, see Boechari 1986: 161-162 / 2012: 309-310; see also Boechari 2012: 510 for an English
translation of a sukha-duhkha passage. We adopt the interpretation of the term sukha-duhkha itself, and of
the meanings of the items in the following list, from work in progress by Timothy Lubin.

140r do the words sapasuk: sima kabeh mvari ri vnananikanari vargga miila sima I murnigut- rather mean
‘including all its sima inhabitants. And as for the entitlements of the original inhabitants of the sima at
Mungut’? Several occurrences of the parallel phrase vargga miila sima I kusambyan- are found in the Kusambyan
charter, to which we turn below. We find it perhaps slightly more likely that mala goes with sima than with
vargga, in view of combinations like mila savah, mila tagal, mala kadatvan in OJ literature, although the
notion of ‘original inhabitant’ (varga miila) also seems very plausible, and can be compared to the arguments
advanced by protagonist Dhanadi in the Wurudu Kidul inscription (844 Saka) that she was a true local and
not a Khmer, hence not an descendant of ‘unfree’ or ‘taxable’ inhabitants.
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Gauda-territory (*gola-visaya), those from the Cola country (*colika), those from Kerala
(malyala), those from Karnataka, from the Rastrakita-territory (*vallahdra),” those
from Campa, the Mons (raman), the Havans, the Mambans, the Hufijomans, the Sena-
mukhas, the Varahans, the drummers (mapadahi), the Kecakas, the dancers (tarimba),
the Tapuk performers, the comedians (abariol), the *Salahans. {They are) the inhabi-
tants from whom revenue may be collected, to whatever group they belong, whatever
be their activity, whatever be their country of origin, as long as they reside in that
sima at Mungut, whereas (an) the inhabitants of the original sima at Mungut alone
(atika) have the authority over all of its {payments for) ‘pain and relief’, great or small,
following ... (? yacanyayan ika masthanabati) its entire decree, intended to further its
worship of the invisible ancestors (buyut sitksma).

<3.30-4.3) Such was the substance of the grant of the Great King, to the inhabitants of
the original sima at Mungut including all its (subsidiary) simas. It is to be considered
by them as irrevocable, as {long as) (an) they remain in their respective domains
(panataran, *natar).!® It is not to be disturbed by future kings or by those who in the
future will be granted <the status of > Tinhal Pinhai, beginning with the Great King on
the Gem-Jewel Lion-throne who has Vvatan Mas as royal residence (i.e., Airlangga).

{4.4-4.11) 1f there are ones seen not to be diligent with regard to the whole of the
intent of the Great King’s decree, disturbing the sima at Mungut, it will become the
cause of their {guilt of > negligence.” All forms of transgression of the holy royal
decree, whatever kind, will be subjected to a fine in gold of 1 kati and 5 suvarna.

{4.11-6.7> Pay heed, you Lord Sri Haricandana, Great Sage Agasti; (gods of the direc-
tions) East, South, West, North, Southeast, Southwest, Northwest,*® Zenith, Nadir; (the
eight forms of Siva, which are) Sun, Moon, Earth, Water, Wind, Fire, Sacrificer, Ether;
day and night, transitional times (sandhya); the king of the Nagas; the goddess Durga;
all of you gods of Time and Death, Yama, Varuna, Kubera, Vasava (i.e., Indra), you who
penetrate {and) take bodily form in all people who have supernatural powers in the
world: if arrogantly (bhangi), wildly (gana-gana) they will be able to disturb the sima at
Mungut, let them be killed by you, the invisible gods (*buyut sitksma). In killing, your

The term Vallahara, along with several other of the terms for foreigners figuring here, is also found in
the (post-Airlangga) Sumengka charter of 981 Saka. For discussion, see §7. Through which networks the
term became known in Java is a fascinating question for further research.

16The sentence is not explicit as to who or what remains (tamolah). The very close parallel passages in
Cane Cd23-24 (quoted in our lexicographic notes under panataran) and Kusambyan

7The phrase ya sarikanani pramadanya is a formulaic expression occurring also in several other inscriptions
of this period. See the parallels cited in our n. 96 above, as well as Anjatan 4r9 yathanya tan pamuhara pramada
maga:m I sira.

3The Northeast has been omitted in the text.
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approach shall be that you do not look to the rear, do not look to the side, while clashing
with the opponent. Slap <his> side, cut his snout, split his skull, rip open his belly, draw
out his entrails, eat his flesh, drink his blood, leave the dead one behind. When going
to the forest, may he be eaten by a tiger, ... . let him be struck by thunderclap, whirled
around by the anger of the gods ... ruined ... no less than seven times. When he is given
shape, it will only be a bad one as long as he lives! Such will be the consequence for
the delinquent man who disturbs the sima at Mu[nAgut]...

{8.1-2)> 977 was the time the honorable (san hadyan) Jujul <and)> Sulur were chiefs
(kabayan).”?

Commentary

The left upper part is engraved with 9 lines of aksaras. The first line is a bit better
preserved than the following eight lines, but still nothing can be read with certainty
on the 9 top lines. Some aksaras can be discerned a bit more clearly on lines 10-12, but
there too the absence of any certainty about context has persuaded us not to make
any attempt at deciphering the short segments of aksaras that might be legible.

The reader should consult our lexicographic notes notes in Titi Surti Nastiti et al. [2023]
2022, pp. 180-194 for discussion of any * signs indicated in the text
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