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Edition

{Page 3r><top right: 3> {3r1)> mp(u)lan:, pakalumkurh, kaR(mR)nan:, tpurh kavurh,
surhsurh panurarh, pasuk alas, sipat- vilut, jurnkurh, panin-anin- pamavasya, hopan-,
sandurh lamur-, panranan, skar tahun, pabayai, parh{3r2>rama, (Avu)r-, panigarn blah,
pa(ka)ra(pa), tampea: sirir,, pinta palaku, tulurh hutarh, pobhaya, kipa-kipah, pava-
landa, pakan (t)ahun, panirirh, patarurh, pa(t)arubr, pakikis:, paprayascitta,{3r3) Avu-
ranr, pavuvuh, t(u)nd(@)n,, kdi, valyan,, sambal, sumbul, hulun- (ha)ji, jengi, pavulurh-
v(u)lurh, vidu manidurh, singah, pa(m)rsi, vatak i jro Ityevamadi kabaih, An tan- tama
ta ya Irif (3r4 >kerh vanva rin afijatan- sabhuktyan- sarh hyarn kuti rin amrtamangala,
samariikana Ikanarh sukha-duhkha maga:h madmit, kady anganirh mayarn (t)an
pavvah, valu rumambat ith natar-, vipati, vankay kabunan-, rah ka{sr5>sav(u?)r irh
havarr, mati (t)iba, mati kaLb, mati sinamber irh glap, hi<<{du)>) kasirat-, dtlihatasn,
sjal{@>hasa, vakcapala, mamiji(la)ken- vuri(n)irh kikir, mamik:, ma;(p)?<m>ur-
parh, ladan, titan, Ansa pratyansa<{3r6) , (da)nda kudenda, mandihaladi prakara,



An sarh hyarn kuti In amrtamangala pramana Irika, samarnkana lkanarh masam-
byavahara satamolah I sarh hyarh kuti rini amrtamangala, An kapva ya hininan<{3r7>
(de) $ri maharaja, kramanya, matitih sakulit-, Alavay- sapa(t)i(g)a, Abasana satuhan,
Anavari sa(t)uhan, pakajafian- satuhan, pahidanan- satuhan-, Amanantsn- sapahav-
var, ya{3r8>pvan- pinikul' d(va)l(n)ya, kady anganirh pda, vu(ya)h, Acan:, kamiri,
bavarh, laja, pipa(ka)n, Lia, l(u?)runan, kasumbha, vsi-vsi, vaja, (p)rmata, hadas', Atak,,
bras-, kalapa, vvah, saRh, pisarh,{3r9> gula, Ityevamadi kabeh, An katiga pabantalan‘
juga ya, tan' Lviha sarnkerika, yapvan' (pa)nularh kbo prana 40 kbovanya, yan sapi
prana 40 sapyanya, yan panularh celerh 50 [{3r10>celaifianya, yan vdus prana 40
vdusanya, Itik- savantayan, Agritan' rvarh pa(hav)va(n), Aparahu sasiki, 1ka ta kabaih
tan- knanata ya soddhara haji, Asith sade$a-parana<{3riiynya, yapvan: panday- vsi,
gansa, tamra, mas, sapaRAn- sovarh nunivaih Ikanarn marhdytn, mafiarub-, mafiambul,
mafiavrim, marnla(kh)a, mamaharh, mamurnkudu, mantla-vurnkudu,<{3r12) tka rirm
mananam-anam, magavay payur, ruriki, tangi, vakul, kalasa, magavay- kisi, manarikab:
manuk-, mamisandurh manuk-, makala-kala, mamularh, manavarh, An darh safigha In
amr{Page 4r><{4r1ytamangalatah pramana I sadrbya-hajinya kabaih, kramanya, trib-
hagan:, sadiiman' mapakna I bhatara, sadiman- ma(pa)kna I (da)rh sangha, pahayva
samananani sapariskarani kapa{4r2>hayvan: sarh hyarh k(u?)ti rin amrtamanga(la,
sa)diman maparnnaha I sarh (k)armma(nya), markana tinkah so(dha)ra ha(j)i hu-
vus kapata ri sarh hyarh rajaprasasti, pags-pageh I kasusukan: sarh hyarn ku{ar3>ti
rin amrtamangala, mari ta parnnahnika(th) vanva rin afijatan thani bala giri(m)
bani, ma(rh)kana Ikanarh Imah savah kanin-aniinan- tka ri kebvanya blah 1 sahuvus-
kapata, man(t)an atah parnnahnika Ima<{4r4>h kanin-aninan- An- mankai, kevala sarh
hyarh kuti rin amrtamangalatah pramana Irika kabaih, tka ri salbak-vukirnya kabeh
makadi savah prakara, kunarh pva kadeyaknanikarn vanva{4rs) rin afijatan- tka rirh
kalpi (sa)ma marasraya, An kapvatah kumatuturaknarh sapiirbva-sthiti, pratidina
mabuficarh-hajya rih samananani (kapa)hayvan' sarh hyarh kuti Ih amrtamangala
Anken manis, ku{4r6 >mendarh tika tka ri kadeyaknanikanar pinhai makurug anak
thani vatak- girim bani, tka ri sapingir- sirirhnikarh vanva rin afijatan;, karuhun- san
inanugrahan- §ri maharaja mapakna Irikanarh girim ba<{4r7>ni, tka ri san ana{ga>ta
vineh girim bani, Apan- thani vatak- girim bani tatvabhtitanya niini, samarnkana samgat-
Anin-anin mankai lavan san anagatanin-anin, An sama tokyasnata sira Umimbuha
sa{4r8 kaparipirnnaknani damal §ri maharaja sarn hyarh kuti In amrtamangala,
makavurnka(la)na I tan' hananira deyan umulah-(u)laha Ikanarh vanva In afijatan: tka
ri savahnya, mvarh Ikanarm Imah savah ka{4r9>nin-aninan- iuniveh kabvanya blah
1 yathdnya tan pamuhara pramada maga:rn I sira, Apan: sampun- pagshni rasa sarh
hyarh rajaprasasti page-pagsh I kasusukanikanarh vanva In1 afijatan- masavah tampah
1<{4r10) blah 1 1avan ikanarh savah Imah kanin-aninan- tka ri kebvanya blah 1 fiuni-



kasus(u)kanikarh vanva rin afijatan: tka rith savah kani{4ri1>n-aninan- de $ri maharaja,

menat pva mpurhku I tinakesr ryy atiSayani kavanunan- sam hyarh buddhasasana
de $ri maharaja, ri huvus mpurnku I tinaker- pinadamlakan- $§ri maharaja kuti
rin am(r)tama<{4ri2>ngala, Andslanani buddha-prativimba-namaskara mpu(rh)ku
I tinakar-, makabhuktyan: Ikanarh vanva rin afijatan:, 1avan ikanarh savah lmah kanin-

aninan- matarhnyan- parnhaturaken: mpuriku I tinaksr- masu 5 ma

Apparatus

{3r4) rin afjatan « That this toponym should be read afijatdn: and not nafjatan: is
demonstrated by the reference to a rakyran- Afijatan in the Dalinan charter (4r3).

{4r5) kalpi (sa)ma marasraya * Alternative readings, all equally possible as long as bet-
ter photographs are unavailable, include kalpi(ka) mamarasraya, kalpi(ta) mamarasraya,
kalpi<ka>(ra) mamarasraya or kalpi<karay (sa)ma marasraya, kalpi{yay (sa)ma marasraya.

Translation

{3r1-3r4) [It should not be entered as before by the patihs, the vahutas, the headmen,
and all types of collectors of royal revenues:] [...] [daJmpulan, pakalurikuri, karatirafian,'
tpun kavun, sufisun panuran, forest dwellers (pasuk alas), sipat bilut, junikun, panin-anin,
pamavasya, hopan, sandun lamur, panranan, skar tahun, pabayai, panrama, avur, panigan
blah, pakarapa, tampa sirir, pinta palaku, tulun hutan, pobhaya, kipa-kipah, pavalanda, pakan
tahun, panirin, patarun, patarub, pakikis, paprayascitta, avuran, pavavuh, tundan, eunuchs
(kdi), healers (valyan), sambal, sumbul, singing actors (vidu manidun), singah, pamysi, the
courtiers (vatak ijro), etc., as they shall not enter into the village of Afijatan, which is
entirely at the disposal of the holy cloister (kuti) of Amrtamangala.

{3r4-3r16) Likewise the {payments for) “harms and compensations” (sukha-duhkha),
great or small, such as:?

mayan tan pavvah areca without betelnut

valu rumambat if natar gourd vines that grow in the courtyard

This term seems only to be found in two charters of the Airlangga period: Baru (Ab.23) and Gandhakuti
(3r4).

%I adopt the interpretation of the term sukha-duhkha itself, and of the meanings of the items in the
following list, from work in progress by Timothy Lubin.


https://dharmalekha.info/texts/INSIDENKDalinan
https://dharmalekha.info/texts/INSIDENKBaru
https://dharmalekha.info/texts/INSIDENKGandhakuti

vipati accidental dealth
varikay kabunan corpse covered with dew
rah kasavur in havan blood scattered on the road
mati tiba death by falling®
mati kalabii death by drowning*
mati sinambar in glap death by lightning strike
hidu kasirat spittle that is sprayed
duhilatan slander
sahasa violence
vakcapala rash speech
mamijilakan vurinin kikir producing the trace of a file
mamiik attacking in fury
mamumpan rape
ladan repeated attack
tatan following
ansa pratyansa apportioning of shares
danda kudanda battery
bhandihala poisons
and so forth
since the holy cloister of Amrtamangala has authority over them.

{3r6-4r3) Likewise those who engage in trade while residing in the holy cloister of
Amrtamangala: they are all restricted by the Great King. The arrangement shall be:

keeper of pack-horses (matitih) one skin

spinner of yarn(alavai) one terrace (sapatiga)®

3The expressions mati tiba and mati katiba both occur in various periods.
4Although the spelling typically seems to be kalobii in this context, the required meaning is that recorded

in Zoetmulder 1982, s.v. labu.
5The word patiga is not attested epigraphically, and not evidently suitable in this context; the reading is

a bit uncertain, but we see no better option.


https://dharmalekha.info/bibliography/entry/Zoetmulder1982_01

weaver of cloth one craftsman

preparer of awar-awar one craftsman

awning maker (? pakajarian) one craftsman®

pahidanan one craftsman’

preparer of (banantan) one powder container (sapahavvan)?

If their wares — such as dried fish (pada),’ salt, shrimp/fish paste (acan),'® kemiri, onion,
galingale (laja), pipakan (?), sesame-oil, castor-oil (lurunian), safflower (kasumbha), iron
utensils (vsi-vsi), steel (vaja), gems, anise, beans (atak), rice grain, coconut, areca nut,
betel leaf, plantain, sugar, etc. — are all carried by shoulder-pole, then they may only
be three bundles altogether." They should not exceed that. If they buy buffaloes, the
quota of buffaloes is 40 head; if cows, the quota of cows is 40 head. If they buy pigs,
the quota of pigs is 50; if goats, the quota of goats is 40 head. One coop of ducks.

wagoners (agritan) two powder containers
ferryman (aparahu) one

None of them shall be subjected to any royal levies (sa-uddhdra haji), whatever be their
country of destination, if {they are> smiths {working) iron, bronze, copper, gold, with
one anvil each, and all the less so if they are)> ones who

mandyiin make pots

mafiarub mix (pigments)*

®The term pakajarnian is unattested but must be derived from kajar.

"The word pahidanan is of uncertain derivation and the meaning is unknown; it might be possible to
read pahidaran, and it it conceivable to emend pahidarnan.

8See Wisseman Christie 1993, pp. 189-191.

9This seems to be the same word as the one that is read pja in Bimalasrama (9r1-2) tambra, garsa, timah,
vuyah, pja, gula, lave, pucari, saRh, kasumbha saprakaran<ir) dval. We do not seem to be dealing with instances
of Zoetmulder 1982, sv. pada 4. Rather, we must be dealing here with the Old Javanese ancestor of Modern
Javanese peda.

19The translation offered in Pusaka Aksara Yogyakarta is “terasi”. Sambal acan is a Banjarmasin specialty
whose base is terasi. Presumably there is also a connection to Indonesian belacan (“a paste of prawns and fish
fry”).

"t is extremely rare to find bantal or pabantalan quantitied by any other term than kalima. But the phrase
vunkudu kasana bantal in the Jeru-jeru charter of the time of Sindok (line A18) proves that other quantifiers
could occur in such contexts.

2Although Zoetmulder 1982, s.v. carub only records the unsuitable meaning “to upset the proper order”
for afiarub, he records the meanings “mixed together, confused, disordered” for acarub. From this we infer
that the term might have designated mixing of pigments. This idea also receives some support from contexts
of use of (m)ariarub in the Garaman charter (975 Saka) and in three charters of early Majapahit (Balawi,
Warunggahan, Tuhanyaru) as well as in the Piirvadhigama.


https://dharmalekha.info/bibliography/entry/WissemanChristie1993_01
https://dharmalekha.info/texts/INSIDENKBimalasrama
https://dharmalekha.info/bibliography/entry/Zoetmulder1982_01
https://dharmalekha.info/texts/INSIDENKJeru-Jeru
https://dharmalekha.info/bibliography/entry/Zoetmulder1982_01
https://dharmalekha.info/texts/INSIDENKGaraman
https://dharmalekha.info/texts/INSIDENKBalawi
https://dharmalekha.info/texts/INSIDENKWarunggahan
https://dharmalekha.info/texts/INSIDENKTuhanyaru
https://dharmalekha.info/texts/CritEdPurvadhigama

mafiambul process black dyestuffs®

mafiavrin process (red) cawring dye*

manlakha process (brownish red) lakha dye

mamahan process pahan®

mamunkudu maniila vurikudu process mengkudu, (i.e.) stab mengkudu root*®
Including <those who)>

mananam-anam weave fabric

magavai payun, runki, tangi, vakul, kalasa make parasols, runki baskets, tangi (?),”
vakul baskets, mats (kalasa)

magavai kisi make basket works
manarikab manuk catch birds
mamisandun manuk snare birds
makala-kala ?

manavan catch in nets

mamulan cast (nets over fish)®

3See Wisseman Christie 1993, p. 206.

14See Wisseman Christie 1993, p. 206: “This dye has not yet been identified with certainty, but was probably
derived from sappan or brazil wood (Caesalpina sappan), a nineteenth century Malay term for which was
nénéring.”

>See Wisseman Christie 1993, pp. 207-208.

16The form mamurikudu is not found in any other source. I presume that the common expression maniila
vurikudu is an explanation of the former. The interpretation offered by Wisseman Christie 1993, pp. 204-205
of manila-vurikudu as a compound meaning “processor of indigo and wungkudu dyes” (blue and red) seems
partly unreliable, as it is based on the ubsubstantiated claim that tula or nula means “indigo” in Old Javanese
sources. I assume the base word here is $iila (in Sanskrit, “any sharp instrument”), and that the process of
reducing the bark of the roots of the “mengkudu” tree to pulp could involve such a tool. Or is it possible to
arrive at a convincing interpretation by deriving manila from tila “cotton™?

170r can we read bansi/vansi and translate “flute”?

81 the Garaman charter (3v8), we read in the parallel context mamulan vlut, which Boechari 2012, p.
511 translated “catchers of eels”. (The same expression figures as manulan vlut in the Balawi charter, 7v2.)
Boechari’s translation seems adequate, although a specific technique of catching may have been intended.
The meanings indicated in Zoetmulder 1982, sv. pulan I (“mixed with, becoming one, united in, full of,
smeared with”) do not seem suitable. Under pulari I1, the dictionary refers to Balinese pulan = tiba and cites
the expression apulan mangar “to cast anchor”. Wayan Jarrah Sastrawan informs that pulang is a common
Balinese word meaning “to drop something on top of something else”. van der Tuuk & Brandes 1897-1912,
vol. 4, p. 257 cites the Balinese phrase pulanginnya ban pencar meaning “he cast the net over it”, a standard
way of catching fish.


https://dharmalekha.info/bibliography/entry/WissemanChristie1993_01
https://dharmalekha.info/bibliography/entry/WissemanChristie1993_01
https://dharmalekha.info/bibliography/entry/WissemanChristie1993_01
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https://dharmalekha.info/bibliography/entry/Zoetmulder1982_01
https://dharmalekha.info/bibliography/entry/Tuuk1897-1912_01

As the venerable congregation (dan sarigha) of Amyrtamangala has exclusive authority
over all their royal revenues. The arrangement shall be {that) they are to be divided
in three:

+ one share for the benefit of the Deity

+ one share for the venerable congregation, in order to restore everything that
is dilapidated (sa-manana) <and to furnish) all requisites for the beauty (or:
restoration, kapahayvan)*? of the holy cloister of Amrtamangala.*®

+ one share for the benefit of its personnel (sar karma)

That was the way all royal levies were read out (kapdtha) in the holy royal charter,*
the confirmatory document regarding the demarcation of the holy cloister of Amrta-
mangala.

{4r3-4r11) The status of the village of Afijatan ceased to be thani bala®* of Girim Bani.
Likewise the paddy-field land of the Anin-anin group, including their orchards of 1 blah:
after <{the charter) had been read aloud, the status of the land of the Anin-anin group
ceased outright, in that without delay the holy cloister of Amrtamangala would have
exclusive authority over all of it, including all its valleys and hills (Ibak-vukir),?* to begin
with the various paddy fields. Now as for the course of action to be taken by the village
of Afijatan, including the kalpis who take refuge,* is that all of them, without exception,

YNeither kapahayvan nor the form pahayu that it implies are recorded in Zoetmulder 1982. See also 4r5.

20Similar passages are found in the Kusambyan charter (945 Saka) and several other contemporary inscrip-
tions, none of them concerned with a Buddhist institution. Nevertheless, the term sa-manand “everything
that is broken” would seem to be a calque on Sanskrit jirna which is typically used in Buddhist context
of the dilapidation of monasteries. See Zoetmulder 1982, sv. nan3, citing Sarasamuccaya (388.3) jirnanana
sahananya. 1t is tempting to speculate that the use of the term sa-pariskara, which is not found in any of
the parallel passages, and which seems to fit into the sentence only with difficulty, is due to the specific
Buddhist connotation of this term (Edgerton 1953, sv. pariskara). But the specifically Buddhist sense of
“a monk’s personal utensils” is hard to fit into the sentence, while the terms pariskdara and its equivalent
paniskara are not limited to Buddhist contexts in Old Javanese.

21Cf. van Stein Callenfels 1926, pp. 60-62, Koperplaten van de Pura Pamrajan Raja Purana te Klungkung (Bandjar
Sangguhan), 994 Saka, 2r2-3: kunan ydtan hana kapata i prasdstinya.

22The use of the term thani bala is otherwise found only in two inscriptions of the Singasari period
(Sarvadharma and Air Asih).

23This expression, found in several Kediri and Majapahit-period inscriptions, is found once in an inscrip-
tion of the Sindok period (Tija & Haru-Haru, date lost but closely similar to Cunggrang of 851 Saka): kevala
buyut amabaki juga pramana ri salbak-vukirnya, savahnya, kabvanya, sapaniskaranya kabeh, tka ri sukhaduhkhanya
magem admit-, tuhun tan kolah-ulaha Ikar sima tija haru-haru denikarn Avaju ri manayuti, Apan huvus pulu lpas-.

24The reading and word division are uncertain. Neither the word kalpi, tentatively accepted here, nor

the words kalpita, kalpikara and kalpiya from three of the alternative readings proposed in the apparatus,
are attested in any Old Javanese source, while the only word kalpika recorded in Zoetmulder 1982 means
“ring” and is not fitting here in that meaning. From parallel passages, we expect a term designating a kind
of person. See Barsahan (r7-8) tka ri suka-duhkhanikanar rama jataka sama marasraya Irikern sima I barsahan-
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should keep in mind all previous arrangements, should carry out royal corvée every
day on what is dilapidated of the beauty of the holy cloister of Amrtamangala, every
Manis.” It extended to the course of action to be taken by the Pinhai, the Makurug
<and) the villagers of the district of Girim Bani, including all of the neighboring
villages of the village of Afijatan, and first of all the ones granted by the Great King to
have the position of {rakai/samgat of > Girim Bani, including those who will be allowed
to <be rakai/samgat of > Girim Bani in the future,?® for its former status (tattvabhiita)
was that of a village (thdni) of the district of Girim Bani.?’ Likewise the officiant of
Anin-anin at this time as well as the future <officiants of > Anin-anin: all of them
should be urged to increase the perfection of the Great King’s foundation of the holy
cloister of Amrtamangala, to be based on their not doing anything (litt. the absence of
their actions) to disturb the village of Afijatan including its paddy-fields as well as the
paddy-field land of the Anin-anin group, particularly its orchard of 1 blah, so that <guilt
of > grave negligence will not befall them. Because of the fact that the substance of the
holy royal charter is already irrevocable, <as)> a confirmatory document regarding
the demarcation of the holy cloister of Amyrtamangala having 1 tampah of paddy-fields
as well as the paddy-field land of the Anin-anin group including its orchard of 1 blah,
<and) particularly all of its valleys and hills. Such was the substance of the holy royal
charter, a confirmatory document regarding the demarcation by the Great King of the
village of Afijatan together with the paddy-fields of the Anin-anin group.

{4r11-4r12) Provided that (pva) the Master of Tinakar remain aware of the exceptional
advancement (kavariunan) by the Great King of the holy Buddha’s Teachings, after the
holy cloister of Amrtamangala had been founded by the Great King on behalf of the

and Sima Anglayang (4r7-4v1). We speculate that the meaning intended here is that of the specifically
Buddhist term kalpikara (Edgerton 1953, s.v. kalpikara), equivalent to Pali kappiyakdra, namely “layman,
who receives items on behalf of monks to make them acceptable” or “servant (of a monk or an ascetic)”
(Hinueber+Pind1992-2010_01), and leave open the possibility that the specific term kalpikara was intended,
in which case it would have to be restored by emendation. Other possibilities include the readings kalpika
and kalpiya, also Buddhist technical terms, the first of which normally designates suitable or proper monk’s
paraphernalia or suitable places for preparing monk’s food (Edgerton 1953, svv. kalpika, kalpikasala), while
the second designates anything that is formally allowable to a monk (Edgerton 1953, s.v. kalpiya, see also
Hinueber+Pind1992-2010_01). Both terms could conceivably have designated in this context categories of
people suitable for monks’ frequentation. Least plausible among the alternative seems to be the reading
kalpita, which exists in Sanskrit but never in any meaning that appears suitable in the present context.

*The indications pratidina “every day” and arikon manis “every Manis” seem contradictory, but presumably
one is to read them together to get the meaning “every Manis day (of the 5-day week)”.

26Similar expressions are found with some frequency in the Airlangga corpus. See e.g. Kusambyan (c26-28)
san anagata vineh madandar- runiveh Ikanam vineh ma(k)urug-.

?7The term tattvabhiita was so far attested epigraphically only in an inscription of late Majapahit, the
Waringin Pitu charter (7v2), in a similar type of sentence: marikana pva tatvabhiita sari hyari dharmma rir
rajasakusumapura.
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Master of Tinakar, so that it would be a firm base for the Master of Tinakar’s worship
of a Buddha image (buddha-prativimba-namaskara)®® — <on that condition) he has
disposal of the village of Afjatan along with the paddy-fields which are land of the
Anin-anin group. Therefore the Master of Tinakar offers 5 suvarna and [...] masa of gold

Commentary

The photos we have at our disposal several times suggest absence of an expected suku
(3r4-5 kasavur, 3r8 lurunan, 4r2 kuti, 4r10 kasusukanikari); we presume the sukus are
actually engraved, but merely undetectable on our photos.
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28 similar expression is found in the Bimalasrama charter (1.6): pratisthana bhatdra ratnatraya prativimba.
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